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PENDAHULUAN

Buke ®Réchil Inl méngandungl WEtdrangRnl rengkas
ménydnal ‘ndat? Mélava yang biasn  di-lakuksn oleh orsng?
Mélayu. ‘Adat2 ini di-térangkan méngikur sabagaimans hisss-
nya dislakukan Tétapi, didalam amalon-nya, bébirapn hsl
‘adat? ini tflah ditukar supaya ménglkut kéadaan zaman,
tdrutama  stkali ménpikut kéadaan orang? yang di-bandar
bésar DBagaimana pun. dickemponp? don di-pékan?  kéchil,
‘odatl ini maseh tégak di-ikuat.

Tujurn kami ménulis buku ini iadah supsyn buku Inl
birguna  sabagai ményvimbangkan bahegian yvang térténtu
untolk Sukatan Pélajursn Bahasa Mélaya Darjan Dua Kérajosn
Kam] si<dar balbiwa kébanyakan orang yang bélnjar untok
pépérelisaan Ini A-lah oreng?2 Tonghoa yang bérpéinjnran
Inggéris atan Tionghoo; maka tériémaban Inggéris.nya di.
tuliskan sa-bélah ményihéinh déngnn tulisan Bahrso Méiayu.
nya. HKemi ingin juge ményébutkan bahnwa térjfmshan ini
bukan-abh terjemaban pirkataan démi pérketean Di-mpoal
Yany mustahak, kKaml tidak téragok2 mérengkaskan sz.bharmng
bahaginn dari kamangan M&myu yang assl-nys.

Kami bértérima kaseh ¢rutama Kapedo Enche” Ajmain bin
Haji Selleh kémne tunjok ajar yang t@rans dan  palahan-nya
Kami béridrimn kaseh ugn kapnts k&uargas Enche” Tumin
bin Huassan kiérann déngan balk hetl télah méngizinkan kams
ménggtnakan gamboarZ-nya, jugn ales poirtolongen vang tidak
iirhingga daripeds sehabat2 yang lain

®
-

ARDNie-nwe, hﬁ;m:hm yang tulus, tkhiss déngre tidak

x Jmenghiraukan  kékurnnzonanye  buku  inl hondak-nya  aksn
bérgnnd kapage pimbgicha? yang ingin méngétabui ‘adet juti
wdar M{iayw,

Abdul Jalnl bin Ajmain
S2im Chee Wing
Sim Hock Hye,

1hh Janears 1500,

Ringapura.



PREFACE

Thi= small book (s an outline of =ome of the Malay
Customs that are comuuonly observed by the Malay people.
These customs are described as Lhey should be practised
But tn practioe, certaln aspocts of the customs are modified
to =uit modern conditions, particularly the more exacting
demands of the cities. However, In ERampongs of smaller
towns, these customs are still faithfully adhered to,

Our adm in writing thix b0k s somewhal wtil-
tarian—to proviées a book on Malay Customs thatl will cover
certain sections of the Governmenl Standard Twe Malay Sylh
bux. We are absd aware Lthal most of the people who are study-
ing for Lthis examination are either English or Chinese educated,
hence the translations wviea-vis the Malay wversdon. We
tuke this opportunity (o mention that this s nol a word
for word tramslation. Where neccssnry we 00 not hesitate
o paraphrase any poriion of the original Malay version,

Our thanks are due in the first piace to Mr. Ajmain
bin Haj)l Salleh for his Juckd explanations and encoursgenvenl
We gratefully acknowledge the kind consent of Mr. & Mr=
Tumin bin Hassan for permissioc 20 Jet us wse thelr
photographs and also the unfalling help éxtended 10 us by
our [friends

Lastly, il Il= our sincere hope that, In wpite of Its
Incompleteness, this book will prove useful te those who
are using il

Abdul Jalal Ajmain
Sim Chee Wing
Sim Hock Hye.
Ist January, 1980
Bingapore.
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'ADAT NIKAH KAHWIN ORANG MELAYU

Dalam sharat pérkahwinan, sa-sa-orang di-pileh-
kan  atau  di-bénarkan bérkabwin  sa-sudah  ‘akil
baligh’ : yang lakiZ-nya apabila bérumor 15 tahun
dan yang pérémpuan-nya sa-t&lah datang haiz ataz
dutang bulan, biasa-nya dari umor 12 tahun.

MENCHARI JODOE PERTEMUAN.

Sémua pérkahwinan ite pada adat-nyva ada-lai:
di-uruskan olch orang tua2 ia-itu ibu bapa masing?.
Apubila susa-ornng luki?2 muda atau pémuds ingin
hémndak béristért atan héndak di-beéri istéri sélalu ibu
bapa-nya-lah yang méncharikan jodoh-nyva atau bakal
istéri-nya.  Untuk méncharikan jodoh annulk-nya ito,
ibu bapa mula2-nya bérunding atau bérmuafakat ébeh
dahulu déngan saudara mara dan kaum kéluarga-nya.
Binsn-nya sa-télah dapat pérsfinjuan di-antara anak
yang héndak di-kahwinkan itu déngan kaum kéluares-
nya maka ibu bapa pun ményérahkan urusan itu pada
an-siapa yang di-pérchayai-nya, baik dari kalangnn
saudara-nya séndirt atau pun sahabat handai-nyva
bagi méncharikan gadis vang padan ménjadi ménanta
mércka, Sélalu-nya piléh mémileh itu térpulang pada
kémahuan ibu bapa sahaja. Apa yang baik pada
miéreka, baik-lah pada si-anak-itu, Si-anak itu sélalu
ta'at pula kapada apa vang di-pérkénunkan oleh orang
tua-nya itu. Kéchuali kadang2 ada juga di-ambil
chadangan atau pérsétujuan dari anak itu séndiri sa-
téah ia dapat tahm atau télah mélihat siapa gadis



MALAY MARRIAGE CUSTOM

The prerequisite of a Malay marriage is that
whoever is allowed to marry must reach puberty;
for the man when he is fifteen years old and for the
zir] after menarche (first menstruation) usually at
the age of twelve.

LOOKING FOR A SUITABLE PARTNER:

When a young person wants to marry, it is
always the parents who arrange the match, Before
any approach is made the parents invanably discuss
or deliberate the question with relatives, Upon a
general agreement among the parents, son and rela-
tives, a trustworthy person (he can be a relative or
an intimate friend) is entrusted to look for a suitable
girl, In most cases the parents have a particular
girl in mind. The parents’ decision on a girl is final
because what is considered good by the parents,
iz also suitable for the son. The son always agrees.
However, there are exceptions, that is, the choice is
made by the young man who has known or seen
the girl personally.

PINANG MEMINANG—PROPOSAL OF MARRIAGE

After the agreement the parents will initinte
the traditional proposal of marriage. They will ask
a person (who is well-versed in customs and eloguent
in speech) to act as proxy. The proxy is informed
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vang bakal ménjadi istéri-nya itu.
PINANG MEMINANG.

Satélah dapat pérsétujuan dari anak-nya maka
ibu bapa itu pun muls-lah ménjalankan "adat pinang
meéminang.

Sa-bélum di-jalankan uwrusan pinang méminang
ini, ibu bapa si-lakiZ itu muola2 ménchari sa-orang
vang boleh ménjadi wakil-nya kérana pérgi méminang
gadis vang di-sukai-nya. Apabila teélah di-dapati-
nya orang itu, maka di-sérahkan-lah hajat-nya kapada
wakil itu, supava ia atau méreka pérgi méminang
pada ibu bapa atay waris si-pérémpuan tadi.

Wakil ita =&rta sampai di-rumah péréempuan,
biasa-nva ada-lah ia mémbawa tepak sireh yang di-
namakan ‘sireh meéminang’ sabagal tanda atan ganti
mémbawa hajat bésar daripada ibu bapa yang di-
wakili-nya,

Wakil itu  biasa-nya mémulakan chakap-nya
déngan lébeh dahulu ia ményampaikan salam dari-
pada ibu bapa orang muda itu. Sa-térus-nya ia
bérkata déngan sa-chara kiasan — jarang di-tépatkan
kataZ-nya — ia-itu:

“Che’ Polan itu suami istéri bérkirim salam dan
minta sava sampaikan hajat-nya, réndah gunong,
tinggi lagi hajat-nya, jikalau hajat-nya itu di-pér-
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of the parents’ desire and requested to convey it to
the parents or guardians of the girl.

The proxy will go to the girl’s house. Usually
he (or she) brings with him (or her) a box of betel-
leaves called “sireh méninang” (a request for the
hands of a girl) as a token which conveys the greatest
wish of the parents. At the girl's house, he will
;onvey the best wishes from the bov's parents to
the host. After the usual courtesy, he proceeds to
=eak fguratively, thus:—

“Mr. and Mrs. So-and-so send their best
wishes, “the height of which the mountains are
comparatively low.” If their dearest wish is
approved by vou and your lady, they strongly
desire to pick a flower from vour garden for their
son to wear as a posy.”

Or metaphorically thus:—

“Mr. and Mrs. So-and-so strongly desire to
take a bird from your cage as a lifée companion
or to pair the mateless bird in their cage.”

Whether the girl's parentz agree or not, they
invariably say.—

“We reciprocate with many thanks the gen-

teman’s best wishes for which our “palms are

too (small that we will have to use a winnowing
tray™” to receive them.



kénankan oleh pehak tuan suami istéri, méreka ingin
mémétek bungu sa-kuntum vang ada di-jambangan
atau di-taman twan untuk di-sunting oleh anak-nva.”
Atan déngan lain kiasan pula: “Che’ Polan itu
sangat2 bérhajuat héndak méngambil sa-ekor burong
vang ada di-dalam sangkar tuan héndak di-jadikan
téman hidup atau pasangan hidup burong vang tidak
ada bérkawan di-sangkar mércka itu.”

Pehak ibu bapa gadis itu pula kira-nya ia bér-
sétuju atau pun tidak, sélalu-nya méndahului déngan
Kata: “Kami méngpuchapkan bérbanvak térima Kaseh
atas hajat baik tuan2, kéchil tapak tangan nyvi—u
kann tadahkun; (étupi buat masn ini biar-lah kamni
bErtangech dahulu supava kami béramding untik
mendapat pérsétuinan waris2 kami, Insha Allah kaeu
akan mémbéri jawapan dalam sa-minggu lagi (atan
dus minggu, sa-bulan atau apa sahaja sukn-n:r:!.”
Kadang2 télnh ménjadi ‘adat kalau pehak ibu bupa
si-perempuan suka atao berséluju dengan pémimm;{an
itu, maka ia térus méngambil tepak sireh yvang di-
bawa péminang itu, méngupur sireh dan mémalan-
nyi. Imi ada-lnh sabagal tanda méreka bérsamiu
déngan hajat orang yang datang itu. Lalu meér
ménéruskan chakap-nya: “Kira-nya sudi pehak ¢
héndak ményunting bunga vang burok itu, kéchil tapak
tangan nvire kami tadahkan.” Dan Kira-nyu lamaran
atau pinangan itu tidak di-sétujui; maka sélalslah
di-jawab-nya déngan kata2 vang béralas juga jajtu:
“Bunga vang di-taman kami itu maseh kuntum bénar,
bélum boleh di-buat suntingan.” Atau pun. “Burong
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For the moment let us postpone it 50 that
we can discuss and obtain agreement from our
relatives, If God wills it, we will let you know
our answer in a weck's time (or two weeks, or
a month)”,

Occasionally, after the initisl introduction,
the girl's parents agree. They accepl the tray
of betel leaves; take a leaf and after spreading
ime on it, chew it as a token of acceplance.

After this they reply:—

"I presume that the gentleman wishes to
pick the flower that is ugly. We are very much
honoured by your request.”™

If the request for the girl's hand is not ac-
cepled it I8 excused by saying:—

“The flower in our garden is stif!l a bud and
therefore not suitable for a posy. Or, the bird
in our cage is still a fledgiing and still could not
fly on its own; hence will not be a suitable mate
for the bird that is in your cage.”

But nowadays the answer is simple and direct.
“She is not mature, (or is still half-baked, ignorant
or stupid or still attending school). Usually the
answer i given after the time requested.



vang di-sangkar kami itu maseh bélum ada bérsayap
dan bélum boleh térbang séndiri, bélum-lah boleh di-
buat téfman hidup oleh burong yang ada di-sangkar
tuan itw.”

Tétapi pada zaman sékarang sudah kébiasiun
di-katakan sa-chara langsong ia-itu: “la maseh bélum
chukup "akal lagi, maseh budak méntah, bélum tahn
apa2, lagi bodoh, maseh héndak beérsékolah dan
sélérus-nya.” Pada biasa-nya ségala jawapan di-
béri sa-télah habis tempoh yang di-janjikan-nya itu,

Dalam masa tempoh bértanggoh itu-lzh biasa-nya
pehak pérémpuan ménjalankun siasat pula — siupa
dia anak laki2 yang méminang anak gadis-nva itu,
anak siapa dia, ada-kah dari anak orang baikZ, apa
pula pékérjaan-nya; baik-kah rupa, tingkah laku-nya,
dan lain2 lagi. Sa-sudah itu maka masa mni-lah juga
ibu bapa gadis itu ménjalankan pérundingan déngan
sandara mara meéreka, kalau di-<dapati kébanyakan-
nya bérsétuju, baharu-lah di-jawab-nya sapérti yvang
térsébut di-atas. Bagritu-lah juga kalau méreka tidak
sétuju akan pinangan itu,

BERTUNANG.

Sa-télah pinangan itu di-térima, maka k&dua
pehak akan bérunding pula sharat2 pérkahwinan
in-itu i-

(a) Bila pérkahwinan itu akan di-langsongkan.



During this period the girl's parents will make in-
quiries about the suitor's family background, his
character and his occupation. After much delibera-
tion they will decide whether to accept or reject the

proposal,

BERTUNANG — ENGAGEMENT

When the proposal is accepted, both parties will
then discuss the terms of the marmiage,

ta) The date of the marrage.

(b) The amount 1w be paid to the girl’s parents

ic)

to defray the wedding expenses. Some peo-
ple ask for one hundred dollars or one hun-
dred and one dollars with “one of everything"
(for example, a complete suit, a necklace, a
ring, a pair of bangles and other omaments)
or three hundred dollars or five hundred
dollars according to the appraisal of the girl's
side. This also depends on the rank and
financial situation of the family.



(b) Bérapa hantaran bélanja pérkabwinan, Ada
vang méminta £100,- atau $101 - sérba satu,
ada vang 3300 -, 3500,- méngikut taksir vang
di-kéhéndaki oleh pehak pérémpuan, méngikut
kéadasn taraf dan kéadaan masa pérkahwinan
itu. -

(¢) Bérapa Mas Kahwin vang di-kéhéndaki @ "Adat-
nya ada yang 3250, biasa-nya S22.50 dan ada
juga hingga 3500 -, Ada juga déngan =sa-
béntok chinchin, sa-utas rantai émas tunai
atan hutang.

Andaikata hart perkahwinan itu jauh mass-nya
— énam bulan lagi, atau sa-tahun dua lagi, maka
sabagai ikatan, ada-labh di-buat atau di-adakan istiadat
bértunang. Meénurut ‘adat bértunang ini, pehak laki2
akan pérgi Ka-rumah pehak pérémpuan untok meélaku-
kan istiadat ménghantar tanda pértunangan. Pada
hari itu di-buat-lah khénduri ménérima tanda. Lazim-
nya tanda itu ia-lah sa-béntok chinchin sabagai tkatan
tanda bertunang. Dalam istiadat ménghantar tanda
itu ada-lah di-bawa bérsamaZ-nva alat lain, ia-itu:
Sireh Dara, Tepak Sireh atan Sireh Méminang, sa-
lEngkap pakaian, bunga rampai, dan buahZan bérsa-
ma2 déngan kotak chinchin tanda itu. Sémua ini akan
di-bawa oleh wukil pehak laki2 ka-rumah pérémpuan,
Pada masa sérah ményvérah barang?2 itu "adat-nya,
wakil pehak Iaki2 akan ménérangkan pérjanjian ia-
itu: Méngésahkan hari pérkahwinan, bélanjaZ.nya,
dan sharat2 lain kalau ada, .
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Kalau pehak laki2 mungkir, maka chinchin tanda
itu nkan hilang-lah, tétapi kalau-lah pehak pérémpuan
pula yang mungkir janji-nyva, maka kéna-lah pehak
pérémpuan mémbayar dua kali ganda ganti-nya
méngikut taksir harga chinchin itu pada masa sérah
ményérah itu di-adakan,

Sélésai ini sireh méminang itu pun di-bahagikan-
lah pada sémua orang yang hadhir bérsama? déngan
bunga rampai dan ayer mawar. Lépas itu baharu-
lah majlis pErtunangan itu di-tamatkan déngan
jamuan dan doa sélamat. Istiadat ini di-buat di-
rumah pérémpuan déngan bélanja pehak pérémpuan
meéngikut kéadaan-nya. Kalau orang kaya, b&sar-lah
dan orang miskin kéchil-lah jamuan-nya.

'AKAD NIKAH DAN HARI LANGSONG.

Apabila tiba hari pérkahwinan, ké&dua bélah
pehak siap s&dia déngan alatan2 pérkahwinan: Yang
jaki2 tinda-lah banyak pérstdiaan-nya hanya déngan
mémbuat ‘walimah' bésar, tétapi di-pehak pérempuan
atau di-rumah péngantin pérémpuan ada-lah banyak
pirsédian-nya méngikut kéadaan dan kémampuan ibu
bapa péngantin itu. Di-antara alat2 kélEngkapan
vang tidak boleh tidak ia-itu: Pélamin, saJéngkap
alat témpat tidur déngan hiasan yang sangat elok
dan mahal bélanja-nya, pulut adap2 déngan télor-nya
(atau di-panggil nasi adap2), sireh dara, inai dan
tépong tawar-nya, béras kunyit, bérteh dan lainZ-nya.
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If the day of the marriage is still far off, say
six months or a year or two later, an engagement
ccremony is held as an official announcement. The
would-be bridegroom accompanied by the proxy
attends the ceremony and reception. The proxy
brings with him the tokens of engagement ic., the
customary engagement ring, betel leaves in a box,
dresses  (optional), and a tray of swoet-smelling
flowers with fragrant screw pine (pandan) sprinkled
with rose-water. The engagement ring is put in a
separate box, These are conspicuously displayed
during the recoption.

During the ceremony the proxy from the man's
side will explain the terms of the agreement via the

date of the marriage, amount to be paid for wedding
expenses and other items that are agreed earlicr,

if the man's side breaks the promise he will
lorfeit the ring. On the other hand, if it is the girl's

side that repudiates the agreement, then she will pay
double the amount of the cost of the ring.

When the engagement ceremony is over the betel
‘waves and the awvet-smeiling flowers are distributed
o the guests. After the benediction is read, the
Ruests are feted at the reception. .

Thmﬂtummﬂmudhthe;lrl‘ house
: thcydepmdnutheﬂnlmnlpodﬁmdthe



Sabélum kédua péngantin itu di-sandingkan,
maka lébeh dahulu di-adakan "akad nikah; biasa.nya
dua tiga hasi sa-bélum hari lungsong, sékarang ramai
orang vang mémbuat kérja sa-har, pada pagi "akad
nikah dan pétang atau malam-nya di-langsongkan.

Ada juga orang mélangsongkan "akad nikah pada
mula hari pértunangan — ini di-namakan ‘Nikah
Guntong’. Apabila sa-sa-orang itu télah di-nikahkan
maka gadis itu télah jadi istéri yang sah atau istéri
vang halal, akan tétapi mércka tinggal bérasingan
hingga sa-télah di-langsongkan atan di-sandingkan.
"Akad nikah itu mésti-lah di-buat di-hadapan kadzi.

Dalam ménjalankan akad nikah itu péngantin
luki2 di-iringi oleh saudara mara dan sahabat handai
bérsama2 déngan barang2 hantaran: wang, blanja
pakaian sérba satu meéngikut janji-nya, sireh dara,
tepak sireh, bunga rampai dan ayer mawar. Han-
taran ini di-Jétakkan di-hadapan Kkadzi untok di-
- daftarkan dalam buku nikah di-saksikan oleh wakil
péngantin laki2 dan pérémpuan dan orang2 jémputan
di-majlis itu.

Sa-bélum akad nikah itu di-jalankan; Tuan
kadzi tériébeh dahulu bfrtanyakan pérsétujuan
péngantin pérémpuan itu séndiri — ada-kah ia suka
atau redza di-kahwinkan déngan laki2 yang akan di-
nikahkan déngan-nya itu. Sa-télah ita baharu di-
minta wali, ia-itu bapa séndiri atau bapa saudara sa-
bélah bapa atau abang atan adek — si-pérémpuan.

12




AKAD NIKAH —THE WEDDING CEREMONY

On the wedding day both parties will make the
necessary preparations: on the man's side there is
not much of a preparation except for a big feast but
on the bride’s side the preparation is more claborate.
Thix, however, depends on the means of the parents.
The following items are absolutely essential viz., a
wodding dais, a bridal bed with its beautiful and
costly accessories, glutinous rice, eggs and flowers,
rice, betel leaves, henna, rice flour and rice fried
with the husk and coloured with turmeric.

The nuptial ceremony (akad nikah) is performed
two or three days before the last day of the marriage
(hari langsong). Nowadays all these wedding cere-
monies are conducted on the same day: in the
momng is the nuptial ceremony, followed in the
aflternoon by the “bérsanding™ ceremony.

The wedding ceremony can also be performed
during the early days of the engagement, if the
period of engagement is too long. It is then called
“Nikah Gantong™ (deferred nuptial ceremony). After
this rite the girl is legally considered as the man's
lawful wife. But they live apart until after the

"Bérsanding.” The nuptial ceremony must be
solemnised by a Kathi.

The bridegroom, accompanied by his relatives
and intimate friends, walks in procession to attend
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Kalau sémua-nya tidak ada boleh-lah pérémpuan itu
séndin méwakilkan kapada wali hakim ia-itu Tuan
kadzi itu séndiri bagi ménjalankan-nya. Kalan bapa
pérémpuan itu sépdiri {aham chara2 ménikahkan,
boleh-lah ia séndiri ménikahkan anak-nya itu di-
hadapan Tuan Kadzi.

Sa-télah hantaran itu di<daftarkan oleh kadzi dan
di-saksikan oleh wakil ibu bapa pérémpuan maka di-
sérahkan-lah pada wakil pehak pérémpuan ménérima-
nya. Apabila sélésai sémua-nys, baharp-lah  kadzi
itu ménjalankan ‘akad nikah., Mula2? di-dahulu-
kan déngan Khutbah nikah, kémudian Tuan kadzi
mémégang tangan pEngantin laki2 (bériabat tangan)
dan ményébut: “Aku nikahkan éngkan déngan
polanah binti polan déngan Maskahwin-nya sa-banyak
S22.50 tumai atau hutang.” Bila kadzi ménggonchang
tungan-nya, maka péngantin laki2 pun déngan sdrta
meérta ményébut kérana ménérima nikah-nya déngan :
“Aku térima nikah-nya polanah binti polan déngan
maskahwin- nya $22.50 tunai atau hutang.”

Sa-télah sah nikah itu, maka kadzi pun ménérang.
kan pula sharat2 suami kapada istén (Tx'lik Nikah):
Kalau suami itu m&éninggalkan si-istéri sa-lama tiga
bulan déngan tiada méninggalkan nafkah, dan apa
bila si-istéri itu méngadu kapada kadzi dan bila di-
siasat dan di-dapati bénar akan péngaduan-nya itu,
maka gugor-lah talak satu.  Sa-masa dalam "edah-nya
itu (3 bulan 10 hari) méreka boleh rujo’ sa-mula.




the nuptial ceremony. They also bring with them
the things stipulated in the agreement, iec., money
for the wedding expenses, “mas kahwin”, dresses,
ornaments (one of ¢ach kind, say a ring, a necklace,
cte.), betel leaves in a proper box, a mixture of
sweel smelling flowers, fragrant screw-pine and scent
together with rose water. These are put before the
Kathi who will record them in a wedding register
while the proxies and the guests bear witness to it
Before the wedding is solemnised the Kathi will ask
the bride if she agrees to marry the man. When
she agrees, the proxy, on behaif of her parents,
receives the things. If the guardian (girl's father,
paternal uncle, or brothers) is familiar with the
ceremony he will perform it in the presence of the
Kathi; otherwise, the girl wili authorise the Kathi
10 officiate as her guardian. First, the blessing for
the wedding is said by the Kathi. He will then hold
the hand of the bridegroom and said:

“I marry you to So-and-so with the marriage
settlement of $22.50, cash or debt”.

The bridegroom must reply without hesitation:

“I accept into wedlock, So-and-so with the
marriage scttlement of $22.50, cash or debt™,

Thus the wedding ceremony is solemnised. The
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DEmikian-lah sa-hingga talak tiga. Sa-télah itu maka
bérputus-lah suami istér itu déngan tidak boleh rujo’
lagri, kKéchuali sa-télah si-istéri itu ménjadi janda sa-
1Zpas di-chéraikan oleh suami-nva vang lain,

Untok méngikuti undang2 ini, ada orang laki2
vang di-upith ménjadi suami sémeénatra, supava saami
vang asal dapat balek sa-mula déngan istéri-nya itu;
Laki2 vang mélakukan ini di-panggil “China Buta.”

Sa-telah selésai ‘akad nikah, baharu-lah di-jalan-
kan pémbahagian sireh =apérti juga pada hari
pértunangan dzhulu. Sa-lépug Tuan kadzi mémbacha
doa s&lamat maka baru-lah di-jalankan khénduri-nya.
Kadang2 kalau nikah itu di-jalankan sa-bélah malam,
maka di-téruskan ‘adat bérinai. Mula2 di-inatkan
péngantin laki2 oleh orang2 tua pehak laki2: sa-lépas
orang laki2 pulang baharu-lah péngantin pErémpuan
pula di-inaikan. Masa ménginaikan itu sélalu di-buat
oleh orang sa-ramai 3 orang, 5, 7, atau sa-bérapa
vang dapat té&tapi hendak-lah ganjil bilangan-nya
baik laki2 atau pun pérémpuan. Pada hari nikah itu
di-namakan malam bérinai Kéchil malam esok-nya
bérinai churi, (ini untok pérfmpuan sahaja) dan ma-
lam kétiga-nya di-s¢but malam bérinai besar. [m
kalau mikah-nya tiga hari lébeh dahulu. S&karang
banyak orang tidak ménjalankan ‘adat b&rinai itu
Iagi. Kalau ada pun hanya pehak pérémpuan sahaja.

HARI LANGSONG: Pada 'adat-nya apabila sélésan
‘akad nikah, bérinai dan walimah di-sa-bélah laki2
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athi will then proceed to explain the “Talik Nikah"
to the husband. The "“Ta'lik Nikah"” is an automatic
divorce granted to a woman when her husband
deserts her for three months. When the wife lodges a
plaint and when upon investigation it is found that the
complaint is true, the divorce is announced. An
interval of one hundred days is allowed to lapse
before the divoree is absolute (cf. deeree nisi). Within
this period the couple can remarry each other if
they arrive at an amicable settlement. The Malay
term for this remarriage is “rujok”. Two more
marriages are allowed after which the couple cannot
remarry each other except, after the wife has
married anothér man, Such marriage of convenience
i5 called the “China Buta" wedding.

After the wedding ceremony betel waves are
distributed among the guests as in the engagement
ceremony. The wedding reception begins after the
Kathi has said the “benediction’.

In some cases when the nuptial ceremony is
officiated in the evening; it is followed immediately
by the “custom of staining the fingers and toes”.
The bridegroom’s hands are stained by his elders
whereas the bride's are done in her home. The cere-
mony of staining the hands is usually done by three
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dan pérémpuan. baharg-dah di-adakan intiadat lang-
song. Pada waktu ini-lah kédua péngantin laki2 dan
pérémpuan itu di-candingkan di-atas pélamin  atau
pétarakna déngan pakaian péngantin méngikut pile-
han dan késukaan masing2 atau déngan pérjanjian
kédun pehak.

"Adat dahuluZ-nya pakaian léngkap atau pakaian
péngantin khas: vang laki2 bérbaju panjang (Jubah),
sarban dan bErsélepang: yang pérfmpuan sémus
bérpakaian chara Mélayu jati, kain sarong, bérbaju
kébaya panjang, keépals-nya di-hiasi déngan bunga
goyang daripada émas dan perak, bérgélang bérting-
kat2, chinchin, kalong dokoh dan lain2 lag.

Pada masa péngantin lakiZ ita mula héndak
bérgérak ka-rumah péngantin pérémpuan, héndak-lah
in lébeh dahulu ménérima ‘sireh latlat’ atau ‘sireh
génggam' yvang di-hantar oleh pehak pérémpuan. Sa.
bélum tiba sireh latlat itu, péngantin laki2 tidak
boleh datang ka-rumah pérémpuan. Pada masa
bérarak ka-rumah pérémpuan dan pads masa ia dudok
bérsanding, di-tangan-nya héndak-lah ia mémeégang
sireh itu sa-hingga waktu bérsuap2 itu di-jalankan.

Sa-bélum péngantin lakiZ itu datang ka-rumah
pérémpuan, sélalu-nya ia di-arak déngan bérbagai
ragam pérmainan, bunyiZan, hadzrah yang mémbawa
lagu puji2an kapada Nabi dan péngantin itu. Kalau
dékat, méreka bérjalan kaki saja; Pada masa dahulu
kalau jauh di-tandu déngan sa-jénis usongan atau




Berinai . Churi.



meénonggang kuda atau bérsampan; tétapi sékaran:
kébanyakan-nva bérkéreta,

Apabila pénzantin aki2 itu zampai ka-ruaah
péngantin  pérémpuan pada ‘adat-nya ia di-sanbut
1ébeh dahulu déngan di-tabur béras kunyit oleh salah
sa-orang saudara tuz pehak pérémpuan. Sa-tsah itu

Akad Nikah
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w five or seven persons. (Note: the number of
prrsons must  always be odd). There are three
searate “bérinai” ceremonies, The first one is done
on ‘he first night of the wedding days and is called
“maam bérinai kechil” (for the bridegroom only). The
seconi one is on the following day. It is called "malam
bérina churi” (for the bride only) because it is
done pavately by the girl's relatives only. The third
and las: one is celled “malam berinai besar” (for
both). ITowadays most people do not have the cus-
tom of stiining hands and feet. Even if it is done
at all, the bride alone is stained.

HARI LANGSONG—THE LAST DAY OF WEDDING

After the “pikah” and "bénmai" ceremonies and
their attendani feasts is the “hari langsong” or
“bersanding” ceremony. The bride and bridegroom
n their proper matrimonial attires sit side by side on
the bridal dais.

In the old dayvs the wedding suits were really
special. The b wore full sleeved wedding
gowns, specially head-dress and sash, while the
bride, in proper true Malay tradition, wore sarong
and kebays. Her head would be adorned with silver
and golden flowers. She would be bedecked with



selalu di-jadikan puls satu pérmainan bérsuka2 ia-ite
‘peluwak’ oleh pehak pémuda2 di-pehak pérémpu:n
di-pinte mula masok, di-tangga, kémudian sékali 1i-
hadapan pélamin déngan di-namakan pula ‘pélawak
buka kipas'. Kadang? ada jura di-adakan sambutan
déngan silat pénchak dahulu sa-bélum péngantin laki2
itu bérsanding atau pun sa-télah bérsanding. Sa-télah
di-béri sadikit hadiah sagu hati tanda bEsukaZ2,
baharu-lah Mak Andam mémbuka kipas piagantin
pérémpuan dan térus-lah di<dudokkan péngantin laki2
itu di-sabélah kanan péngantin pérémpuan. Di-situ-
Iah méreka di-hadap oleh sémua saudara mara, saha-
bat handai baik dari sa-bélah pérémpuap juga dari
sa-bélah 1aki2 vang datang ménghantark:n-nya. La-
ma-nya masa bérsanding ini ikut suka orang tua dan
saudara sa-bélah pérémpuan. Dalam masa bérsan-
ding ini ada pula di-jalankan satu "adat bérsuap:
'Adat bérsuap ini di-lakukan oleh Mal ‘Andam ia-itu
pulut tilur dan sireh. S&karang ‘adat im jarangZ
bénar, dan yang ada, tidak di-jalankag sama sékali.

"ADAT MANDI-MANDI atan 'AD fT BERSIRAM:

Pérkahwinan ini di-tamatkan déogan ‘adat mandi-
mandi atau ‘adat bérsiram ia-itu|di-jalankan pada
esok-nva sa-l&pas bérsanding.
jaki2 dan pérémpuan di-sanding
pakaian péngantin atau IainZ-nva
selamat dan khénduri tolak bala’ aru-lah kédua
péngantin itu di-bawa bérsiram. "Adat bérsiram atau
mandi-mandi, kalau kédua2 bélah pehak ada léengkap
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ters of bangles, nngs, golden necklace and other
OrIaAments.

Nowadays the attire is less regal; it suflices as
long as it befits the occasion. Even western clothes
are becommng a vogue,

A “houguet™ of betel leaves, arranged in a throe
petal patlern, is sent by the bride's side as a token
of mvitation to the bridegroom. This will be held
by the bridegroom who will be accompanied by a
band, as he walks in procession to the bride’'s house,
On the way the band plays tunes and sings songs in
praise of the Prophet and the bridegroom. If the
distance is short the journey is usually en foot,
otherwise the bridegroom comes to the bride's place
m a palanguin or a boat or by horse and nowadays,
M a Car.

Upon the bridegroom’s arrival, an old relative
from the girl's side, will scatter saffron rice. Very
often, there will be some light entertainment in the
‘orm of teasing the bridegroom. The young men
will clown at the doorstep and near the wedding
duis to tease the bridegroom. Occasionally there
will be a demonstration of “silat penchak" before
Ur after the “bersanding” ceremony.



déngan dato’ nenek-nya, maka kédua péngantin itu
di-siram oleh kédua pehak dato' nenek dahulu déngan
ayer tapis di-atas k&€pala péngantin (di-buat dari kain
puteh yang nipis).

Dan kalau péngantin2 itu tidak ada dato' nenck-
nya, maka bérsiram itu di-lakukan oleh Mak Andam
sahaja. Apabila péngantin itu télah mandi?, maka
orang ramai, saudara mara dan sahabat handai yang
ada pada hari itu — laki2 dan pérémpuvan akan
bersuka2 bérsimbah2 satu déngan lain  hingga
menyfbabkan sa-isi rumah péngantin itu basah kuvup
déngan ayer, sama ada ia suka atau tidak. Di-adat-
kan sa-siapa vang kéna simbah ita tidak harus
marah?2,

Sa-bagaimana sa-lépas bérsanding bagitu juga
sa-lépas b&rmandi-mandi sélalu-nyva di-adakan ‘adat
makan bérdamai’ di-antara péngantin laki2 déngan
péngantin pérémpuan dan di-hadap oleh orang2 tua
kédua bélah pehak.

'ADAT BERTANDANG: ‘Adat bértandang ini
dahulu-nva di-buat sa-télah dua tiga hari kédua
péngantin itu bérada di-rumah péngantin pérémpuan.
Maka kédua-nya itu di-bawa-lah oleh wakil ibu bapa
pérémpuan ka-rumah ibu bapa sa-bélah laki2 dan di-
adakan pula bErsanding di-rumah aki2 méngikut
kéadaan masing2. Ada vang sa-chara k&chil tetapi
ada jJuga mémbuat p&lamin dan khénduri bésar sa-
pérti yang di-buat pada hari langsong di-rumah




Meantime the bride sits in state. The "Mak
Andam” will hold an open fan before the bride's
{ace. When the bridegroom comes to the dais, the
“Mak Andam” will demand payment before she takes
the fan away and lets him =it on the right of the
bride. The betel leaf "bonquet” is taken from the
bridegroom and given to the bride to kiss. Friends
and relatives then come to see the bride.

The duration of this ceremony is at the discre-
tion of the girl's parents. During the “bersanding”
ceremony the bride and the bridegroom are fed by
the “Mak Andam” with glutinous rice and egg. This
5 called “Adat Bersuap” in Malay. It is a custom
seidom practised in modern weddings.

ADAT MANDIZ — CUSTOM OF NUPTIAL BATH.

The NUPTIAL BATH CEREMONY is the last
but one rite of a Malay wedding. It is performed
on the day after “bersanding”.

The newly weds are again seated on the wed-
dinig dais. They are dressed in their matrimonial
ature or any other formal dress. A piece of thin
white cloth, specially made by the “Mak Andam”, is
#irctched over the couple’s heads. If the grand-
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pérémpuan dahulu.  Di-sini méreka bérsanding di-
saksikan olelh ibu bapa dan saudara mara sa-bélah
pehak laki2 sémua.

"Adat bértandang ini télah bdrubah pula pada
muasa  sékarang. Kébanyvakan-nva di-buat si-lCpas
sahaja péngantin 1aki2 ita bérsanding di-rumah
péngantin perémpusan, maka keédwva-nya pun di-arak
sttkali lagi di-bawa dan di-sandingkan di-ramah Iaki2
pada pétane atagy malam itu juga. Sa-célah  itu

Péngantin pérempuan ménchium sireh latlat.




surents (preferably from both parties) are still alive
they will lead the ceremony by sprinkling water over
the couple’s heads. The water invariabiy AGlters
through and drops on the bride and bridegroom. If
here are no grandparents, the “Mak Andam™ will
serform the duty, Relatives and friends are fond of
carticipating in the c¢eremony which always ends
with everyone dripping wet. This is done in good-
humeured fun and nobody ever feels angry, even if
hie or she is soaked through.

The final ceremony of a Malay wedding is the
“ronsummation meal” during which the bride and
tridegroom eat in the presence of the parents of
Loth parties.

LUSTOM OF VISITING.

Two or three days after the wedding, the couple,
ccompanied by the proxy, returns to the hride-
‘room’s house where another “beérsanding” ceremony
% performed. The celebration is optional. Some
conle just have a simple rite; others prefer to con-
luct the ceremony in a seale comparable to the one
weld by the bride’s side, that is, with a bridal dais
“hd a reception. These are attended by the groom's
“clatives and friends.



baharu-lih di-bawa méreka balek =a-mule kio-rumah
perémpeen, térus bérsilin dan makan bérdamai.

Sa-télah habis sfgala kéramaian pérkahwinan itu,
baharu-lah kZdun péngantin itu di-bawa ménziarahi
atau mélawat ka-rumah simdara mara kédoea bélah
pehak untok ményémbah orang tua2 dan bérkénalZan
di-amtara saudara mara sémue-nya.  Kalan kédus-nyo
ramai saudare mara, kadang? ‘adat meényémbah ini
hingee sampai b3rmingpu2  atau bérbulan2 bahary
sélésai. Sa-lama ini méreka di-numuakan p&ngantin
bahsru. Pada tiap2 rumah saudara yane di-lawati
oleh kédua péngantin, s@lalu  di-borikan  kapada
péngantin itu térbagai2 hadiah ‘S¥lamat Pénguntin
Baharu', tétapi sékarang sgula hadiah2 itu di-térima
dari saudara mara dan sahabat handai pada hari
lang=one di-majhs pérsandingan.




Nowadays this custom is considerably modified.
1t is done on the same day that is on “Hari Langsong’.
After the wedding ceremony at the bride's house,
hoth the bride and bridegroom return to the groom's
nouse For a similar rite. In the evening they return
+5 the bride's home for the “comsummation meal”.

They also pay visits to relatives of both families.
Very often these rounds of visits take weeks or even
months, At each houschold they are presented with
~ifts and are blessed by the hoslt. But nowadays,
in keeping with modern practice, people send their

:ifts on the wedding day.



Silat Pénchak

£



Bérsanding
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"ADAT BERLENGGANG PERUT

Bagi sa-sa-orang peérémpuan yang hamil ataa
mingandong sa-bflum ia meéluhirkan anak-nya ads-
lah pula "adat-nya, térutama bila ia héndak mélahirkan
anak sulong,

Sa-lépas bdbérapa bulan daripada pérkahwinan,
apabila pérémpuan itu di-kétahui hamil atan méngar-
dong ia di-katakan ‘bunting p&lamin’. Erti-nya séjak
darpada masa bérbulan madu, perempuan itu tidak
datang haiz atau datang bulan, maka bérérti-lah ia
t&iah térus bérisi atan méngandong.

Sama ada pérémpumn itu bunting pelamin atay
bunting biaza kérana héndak bEranak sulong, biasa-
nya ia télah meéngandong sa-lama tujoh bulan maka
2€lalu di-adakan ’'adat ‘berlenggang pérut’ dahulu.
‘Adat bérlenggang pérut ini di-buat, tujuun.nya is-
lah kérana héndak mEmbétulkan pérut pérémpuuan
vang meéngandeong itu supava anak vang di-dalam
pérut  pérémpuan itw  bétul k&duvdokkan-nyva dan
sénang bila hémdak mélahirkan-nya kélak.

"Adat  mélengpang itu di-lakukan oleh Mak
Bidan, maka pada masa itu-lah juga sakali di-témpah
bidan.

Waktu héndak mélenggang pérut dan ménémpah
bidan ini; maks mustzhak-lah disédiakan barang?
persiapan ia-itu: Nasi kunyvit, sireh pinang, liman
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THE CUSTOM OF "ROLLING THE STOMACH”

This s a custom observed by ¢very pregnant
woman, especially when she is expecting her first

chuld,

When a woman is known to be in the family way
for the first time, the pregnaney is called “Bunting
Pélamin” (bridal bed pregnancy). It means that the
buby 18 conceived during the honeymoon.

"Lenggang Perut” (literally means roiling the
stomach) is done during the seventh month of the
pregnancy. The purpose is to ensure that the baby
5 properly placed, so that subsequently the delivery
would be casier.

The rite is performed by a midwife who would
mvariably be retained to deliver the baby when the
Hdine comes.

In preparation for the rite, the following items
Would be made ready:— saffron rice, betel leaves and
Arecanuts, three limes, seven kinds of flowers. seven
picces of cloth (preferably white), seven kinds of
‘ruits and ocecasionally a special recipe, somewhat
lke the popular “rojak”.
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tiga biji, bunga tujoh macham, kain lépag tujoh hélai,
buahZan dan ada juga kadang2 di-sédiakan sa-jém
makanan khas kérana-nya bérupa sapérti rojak.

Sa-télah siap ségala barang?2 itu, maka di-dahulu-
kan déngan di-buat khénduri doa sélamat dan tolak
bala' déngan di-akhiri jamuan nasi kunyvit itu. Sa-
lEpas itu baharu-lah di-jalankan "adat bérienggang
perut. Ménjalankan lenggang pérut itu hanya-lah
di-buat oleh pérémpuan sama pErémpuan sahaja,
Mula2 kain lépas yang tujoh hélai itu di-susun
bérlapis2 di-béntang sa-bésarZ-nya itu. Férémpuan
vang hamil itu di-baringkan meélintang di-atas kain
vang tujoh lapis bérsusun ilu. Sa-lépas itu Mak
Bidan mémulakan dari kain yang di-atas sékali di-
Jenggangkan-nya dua tiga kali pérut pérémpuan yang
hamil itu, dan térus di-tarek-nya k@luar kain itu ikut
sa-bélah Kanan dan térus di-kébaskan dari képala
hingga ka-hujong kaki-nya. Kémudian-nya di-ikut
pula oleh orang?2 pérémpuan yang lsin sa.orang sa-
hélai sapérti péerbuatan bidan tadi hingga habis kain
tujoh hélai itu sémua s€kali. Apabila selésai ketujoh2
hélai kuin itu di-lenggang2kan maks baharu-lah Mak
Bidan pula mérasa pérut pérémpuan hamil itu dan
kirs-nya dalam rasa-nya itu ada di-dapati bérsalahan
Sa-kira-nya bagitu maka térus ia méngurut sambil
mémbétulkan sa-hingga pusat budak yang dalam
pérut kandongan ibu-nya itu bétul kédudokkan-nya,

Sa-habis sahaja lenggang pérut dan mémbétul-
kan pérut itu, maka baharu-luh pérémpuan itu di-




When all are set the "benediction” is read to-
cether with prayers to “avert cvil’. These are
followed by & reception during which yellow
rice and curry are served. Thoe “lenggang
perut” is performed by the women folk. Seven
pieces of cloth are arranged in layers and
apread  out. The pregnant woman will then
recline acrost the strips of cloth. The midwife
takes the topmost piece and with the help of another
woman who takes the other énd of the cloth. they
rock the expectant mother gently two or three times.
The clota s then pulied out from the rnight side
slarting from the direction of the head towards the
feet.  The same process is repeated by the other
women present until the last piece is removed. The
midwife then procesds to fee! the pregnant woman's
stomach and il she fecls that there is any maladjust-
ment she will massage the stomsch so that the baby's

navel is in the proper position in relation to the
mothers womb.

After this the woman will be bathed with water,
lower and lime. This is called the “mandi lenggang
perut”. When the woman has bathed she will change
into 2 fresh and clean suit. In the folds of
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mandikan déngan ayer bunga bérchampur limau tadi..
Ini di-namakan mandi  lenggang  pérut.  Sa-habis
mundi dan bérsalin pakaian; maka buah2 yang ada
di-sédinkan-nya itu di-kandoag dalam kain sarong
vang di-pakai-nya itu dan dicchurahkan di-hadapan
oring2 jémputan itu supaya di-rébut oleh mereka
déngan tujuan supaya pérémpuan yang hamil itu
méndapatl banyak anak dan murah réxéki séria sénang
pula bEranzk. Sé&lésai "adat ménabur buah, di-beri-
kan pula rojak lenggang pérut ttu pada sémus ahii
jémpotan. Konon-nya kalag rojak itu masin rusa-
nyva pirémpuan itu akan mElshirkan anak laki-lzki
dan kalau rojak ity mas-nva tawar, maka ia Konon-
nva akan mélahirkan anak pérémpuan;: bagitu-lah
kép&rchayaan méreka.

Sa-télah itu Mak Bidan itu térus-lah di-témpah
bakal ménjadi bidan k#lak. Lain di-bérikan pada
Mak Bidan itu nasi kunyit dan lain2 barang vang
sedia itu.  Dari masa itu hingga sampai-lah sémbilan
bulan, kalau-lah ada apa2 salsh rase, Mak Bidan itu.
lah yang akan méngasuh dan mérawat sa-hingga
béranak.nya.

'ADAT MELAHIRKEAN ANAK

Kadane2 tériadi juga walau pun Mak Bidan yvang
mula2 tadi tZlah di-témpah dan mingasub-nya sa-
lama dari tujoh bulan hingga Kka-sémbilan bulan,
pérnah pula Mak Bidan itu térgéndala. Kalau démi-




ner sarong are fruits, These are dropped and
wre quickly smatched away by the guests
This scramble for the (fruits is believed 0
hwelp the woman to bear ber child with caxe,
When this is done the “rojak lemggang perut”
=« served to the guests. It is said and belicved that
{ the “rojak™ tastes saltish she will give birth to a
nov, but i It is tasteless the baby will be a girl.

Immediately after this the midwife is paid a
‘ctaining fee for the delivery of the baby later. The
midwife 8 also given yellow rice and other things
that are prepared by the family. From this time
Ul the ninth month, if there is anything wrong, the
midwife will come and attend to the expectant mother,

CUSTOM PERTAINING TO CHILDEBIRTH.

It happens sometimes that the midwife, who has
een retained and has becn attending the expectant
mother, is not available at childbirth, On such occa-
sons another midwife is summoned. She is called
‘budan terjun™ which literary means a “leap-in mid-
wife”™ (the phrase implies a midwife who is summoned
Withoul previous notice). After the delivery this
midwife will be given two presents or more,



kian maka boleh juga di-ambil s&barang bidan lain
vang sanggup. Ini di-namakan *bidan térjun’. Kérana
itu tirapaksa-lah pehak ibu yang melahirkan anak itu
memberi dua?Z atau sa-bérupa hadiah kapada bidan
téerjun tadi.

Apatle pérempuan yang hamil itu zodzh chukup
sembilan bulan, Mak Bidan itu selalu-lah bEmada di-
ymmah pérémpuan kadang2 bérmalam di-rumah it
Térutuma hila mana pérémpuan télah mula brasa

perut-nva szkit.

Biaga-nya pehak péréempuan vang hamil sa-lépus
sahajn ‘adat bérlenggang pérut, mula-lah ia ményadia-
kan bérbazai2 ubat béranak sapérii ubat périok, ubat
jamm don lain2 lagi. Sfmua ini akan di-gunakan
apabila sudah béranak, guna-nys= supaya mémbersili.
kan darah-nya.

POTONG PUSAT atau KERAT PUSAT

Serta lahir sahaja anak itu di-sambut oleh Mak
Bidan, tfrus-lah di-potong pusat-nya. Méngérat pusat
ini 2élalu-nya di-buat déngan sémbilu buluh dan tah
pusat ity sflalu di-alazkan déngam sa-kKéping wang
perak sa-ringgit.

Sa-télah tembuni anak kéchil itu di-chuchi, Ialu
di-masokkan di-dalam périock tanah. Périok itu
kémudian-nya di-tutup dan di-ikat déngan kain puteh
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When the ninth month approaches, the midwife
s usually at the house; occasionally she stays over-
might, particularly when she expects the onset of
the labour,

Usually after the “bérlenggang pérut” the ex-
rectant mother will prepare a variety of medicines
iprepared from herbs) and tomics. These medicines
ire taken after childbirth in the belief that they
will purify her blood.

SEVERING THE UMBILICAL: CHORD

When the baby iz delivered by a midwife its
umbilical chord ia severed with & bamboo-aplinter
nd covered with a silver dollar piece.

The placents is then washed and put into an
carthen pot. The pot's mouth it covered by tying it
vith a piece of white cloth. On it & placed 2 plate
with nails, candle-nuts and a hen's egg. This carthen
pot s carcfully kept until the umbilical stump on

the baby drops off.

CUSTOMS PERTAINING TO THE DROPPING OF
THE UMBILICAL CHORD AND THE WASHING



dan di-atas mulut périok itu di-alas pula déngan sa-
bush piring dan di-taroch paku, buah kéras dan
sg-butir télor ayam., EKémudian di-simpan-lah baik?2
aa-pingga tangeal pusat dalam tempoh tujoh hari atag
an-bérapa hari tanggal pusat-nya

TANGGAL PUSAT DAN CHUCHI LANTAI

Biasa-nya pusat kuanuak?2 itu tanggal apabila sam-
pai 7 hari, ada juga Kurang dari ite dan ada pula
Iebeh.  Apabila tanggal sahaja pusat snak kéchil itu,
gelalu di-adakan "adat khénduri ‘chuchi Lantai® &rti-nya
membérsehkan lantar tSmpat pérémpuan itu bérsalin.
Di-za-témgah témpat, di-négfri Johor 'adat ini Jdi-na-
makan ‘naik buat’ kérana sa-lama sa-bélum  pusut
anak itu tanggal, anak itu di-tidorkan di-bawah bslum
lagi di-buai. "Adat ini di-buat pada liap2 kali
perempuan beranak. Keérana pada masa ia bérsalin
itu tempat-nya mésti-lah sahaja Kotor tumpah darah
walktu 2 bérsalin itu.

Pada masa mémbunal khéuduri ehuchi lantai atan
naik buai ini ada-luh pula di-sédiakan barang2 ini
ig-itu: Pulot kunyit dan laukZ-nya, hadiah2 pérsalin
kapada Mak Bidan (daripada kain baju Ealau pérém-
pan itu k&luar najis masa bérsalin-nya, atau sélin-
dang apabila tali pusat anak keehil itu bérbelit Ka-
leher-nya, atan pavong kain apabila témbuni anak
kéchil ity bérkumpul di-téngah? dan sa-ekor ayam
bitina kalan anak-nya ite laki2, avam jantan Kkalan

4z



OF THE FLOOR.

It is reckoned that the umbilical chord will drop
off on the scventh day after birth (normally between
seven to ten davs). When this occurs there is the
“adat chuchi lantai” which means cleansing the floor
of the place of confinement. In some places in
Johore this custom is called “naik busai” which means
“going into the cradle” because, before the chord has
dropped off, the baby sleeps on the floor and has
never been put into a cradle, This ceremony is
performed every time a woman gives birth because
the place of confirement is comsidered unclean.

For the “chuchi lantal" or "naik buai” reception
the following things are prepared: turmerie glutinous
rice and curry, presents to the midwife viz, a dress
if the woman defaecates during childbirth; a shoulder
scarfl if the child's umbilical chord coils round the
head: s cloth umbrella when the child's placenta
contracts in the centre; a hen is given if the baby
is a male and a cock for a female child; betel leaves

and arecanuts, tamarind, salt, nails, candle-nuts and
COPPOTS.

The “chuchi lantai” reception ends with a
“benediction” and an “averting evil” rite. The mid-
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anak-nya itu pérémpuan), sireh pinang, asam garam,
paku, bush kéras dan duit.

Sa-télah habis khénduri chuchi lantai déngan doa
sélamat dan doa tolak bala’, maka ayam itu pun di.
kaisZkan jari kaki-nya di-lantai tZmpat tumpah darah
ith,  Sémua itu di-lakukan oleh Mak Bidan-nya.

Sa-habis sshaja baharu-lah ségala hadiah2 ity
di-sérahkan pada Mak Bidan itu. Sa-lain daripada
barang2 térsibut, pada orang yang mampu boleh juga
di-hadizhkan wang sa-bérapa yvang suka, dahule-nya
tidak ada kététapan fasal hadiah wang itu. Tidak
saperti stkarang.

Kalau-lah pula pérémpuan ity bérsalin dalam
bulan Safar; maka térkéns-lah anak-nva di-timbang
sa-bérat buah2 untok jadi hadiabh. Sa-télah itu
baharu-lah anak itu di-buboh nama dan témbuni-ny=
pun baharu-lah di-buangkan ka-Eiut atau di-tanam.

ADAT BERCHUKOR RAMBUT atau
BERGUNTING RAMBUT

Dari kéchil anak itn di-lahirvkan, "adat ini di-buat
biasa-nya pada masa kanak2 itu bfrumor 10 hari
alau méngikut kébolchan ibu bapa anak kéchil itn.
Konon-nya tidak baik kalan rambut anak ké&chil itu
di-potong atau di-gunting atau di-chukor. Pendek
kata rambut anak itu tidak boleh di-apaZkan mé&lain-

[



wife then takes a chicken and with its legs scratches
the spot where the baby is delivered.

When everything is done, the presents are given
to the midwife. If the family can afford it, money
is given in addition to the presents. This amount
is not fixed and is given according to the person’s
desire. Nowadays, however, the amount is stipulated
before hand.

If a woman is confined on the month of “Safar”
(second month of the Mohammedan Calendar) the
baby has to be weighed against the weight of fruits
which are later given away as presents. The baby
is then given a name. The placenta is either thrown
into the sea or buried.

CUSTOM PERTAINING TO THE CROPPING OF A
BAEBY'S HAIR.

From birth till the “cropping the hair” ceremony
is officiated a baby's hair is left untouched. During
this time it is considered unwise to crop a baby's
hair. The ceremony is performed when the baby
i about forty days old; some parents, however, like



kan sa-télah di-buat khéndurt ‘bérchukor rambut’
Sa-lépas itu baharu-lah rambut anak itu boleh di-
chukor atau di-gunting sapérti biasa.

Pada masa héndak di-potong rambut anak ita
meéngikut ‘"adat-nya maka di-adakan-lah khénduri.
Kadang2 kalau ibu bapa-nya orang vang mampu atau
bérada, kh&énduri itu di-buat déngan chara bésarZan
sapérti juga "adat khénduri kahwin atau bérkhatam
Koran.

Anak kéchil yang héndak di-gunting rambut-nya
itu, sa-masa khénduri itu di-jalankan di-béri bérpa-
Kaian vang elok sékali. Pada rambut-nya itu di-
lekatkan wang perak 7 képing atau sa-bérapa mampu-
nya tétapi mésti-lah ganjil. Dalam masa khéndur
itu di-bacha mnazam Maulud Nabi, sa-orang waris
atau bapa-nya séndiri mémbawa anak keéchil itu ka-
majlis khénduri itu dan di-mulakan oleh sa-orang tua
in-itu Imam atau sa<giapa vang di-hormati ménggun-
ting rambut yang bérlékat déngan perak itu. Bagitu-
lah bérgilir-gilir hingga habis rambut yvang bérlekat
déngan perak itu di-gunting. Perak vang bérsama2
rambut yang di-potong itu di-masokkan ka-dalam
gélok yvang di-buat daripada buah kélapa, atau pun
mangkok daripada perak atau témbaga atau mang-
kok kacha yang di-khaskan kérana-nya. Kémudian
Sémua orang yvang hadhir itu di-hadiahkan déngan
wang sa-bérapa suka ibu bapa itu séndiri. Mulai
dari har itu baharu-lah rambut anak kéchil itu boleh
bérgunting atau bérchukor saperti sélalu-nya.
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to have it earlier while others prefer it to be later.

This rite is gencrally preceded by a reception.
In some cases where the parents can afford it the
reception is as grand as the marriage or “bérhatam”
{easts,

The little baby is beautifully dressed for the
occasion and on its hair are stuck seven pieces of
silver (the number of picces wvaries but |t
should be odd). During the reception the “Maulud
Nabi” (a section of the Koran) is read. A relative
or the father then brings the child before the
gathering where the traditional “hair cropping” is
performed by an Imam or an old and well-respected
man. Each lock of hair with a piece of silver stuck
to it, is cut off until the head is clean-shaven. The
hair together with the pieces of silver is kept in
a wvessel made of coconut shells or a silver bowl
or a eylindrical vessel or a specially made glass bowl.
If the parents can afford it all the guests will be
given cash gifts, the amount depends on the host.
After this rite the baby can have its hair cropped
normally.



'ADAT MENURUN TANAH ataun
JEJAK TANAH

Kadung2 khénduri 'adat turun tanah atau j&jak
tanah ini di-sékalikan déngan ‘adat bérgunting ram-
but tadi. Ada juga yang membuat-nya bérasingan,
bErgunting rambut satu masa dan jéjak tanah itu
pada masa lain.

Kalau di-buat bérsama2 déngan ’adat bérgun-
ting rambut, maka anak kéchil itu di-bawa-luh
kéluar bérsama2 déngan sa-buah badang atau dulang
vang bérisi déngan pasir di-téngah2-nya, di-keliling-
nya di-buboh bérbagai2 makanan daripada ubi2 yang
bérjénis2 banyak-nya tujoh jénis atau sa-dapatZ-nya.
Ada juga yang di-buboh buah2 sabagai ganti-nyva, Sa-
telah itu, maka anak kéchil itu mula di-pijakkan ka-
tanah oleh =alah sa-orang tua vang di-hormati di-
majlis itu.  Tujuan-nya dulang yvang di-buboh déngan
hasil2 tanaman ubi atau buah2 supaya budak kéchil
itu apabila bésar kélak boleh bérbudi kapada tanah
vang séntinsa kaya déngan hasil bumi-nya, dan
mudahZan anak2 itu boleh hidup rajin dan ma'amur.

Sa-habiz sahsaja adat itu di-jalankan, maka doa
pun di-bachakan dan jamuan pun baharu-lah di-béri
pada  jémputan2 itu. Sadépag itu ibu bapa itu
kadang2 mémbéri bérbagai2 hadiah pada jémputang-
nya. Ada juga yang menghadiahkan bunga telor,
wang atau koeh?2 dalam jamuan ite.
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CUSTOM PERTAINING TO A BABY'S TOUCHING
OF THE GROUND.

Since its birth, a baby has not and is not allowed
to touch the floor until the rite of “touching the
ground” is officiated. This ceremony can be per-
formed separately or together with the “bérgunting
rambut” rite.

If it is done together with the “bérgunting
rambut” ceremony, & round tray, filled with sand in
the centre and edible roots (tapioca, sweet pota-
toes—about seven kinds or any number that is
available) around it, is placed on the floor. Fruits
are sometimes included. A respected, old man will
carry the baby and make it step on the ground. It
18 a belief that in setting this tray with the tubers
and fruits before a child, he will grow up to love
his land that abounds with the earth's product and
will be diligent and prosperous.

After the ceremony, “benediction” is read and
this is followed by a reception. Presents (flowers
and eggs) are given to the assembly.
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Ké&dua2 adat bérgunting rambut dan ménurun
tanah ini jarang bénar di-buat lagi di-masa ini, dan
kadang?2 tidak ada pun lagi di-buat kérana méngikut
kéadaan masa dan kéadasn hidup masa ini, lagi pun
keduaZ 'adat ini bukan-lah satu “adat yang di-
mustahakkan sa-pérti kahwin, dan béranak tadi.




These two customs are seldom observed. Some

parents dispensed with them due to difficulties
(financial or otherwise). Moreover, these customs

are not as important as marriage or childbirth
customs.
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BERKHATAM DAN BERKHATAN

BERKHATAM: Erti-nya ménamatkan péngajian ia-
itu méngaji Koran.

Anak2 Mélava téntu-nyva bérugama Islam dari
kéchil-nya ada-lah di-méstikan oleh ibu bapa méngaji
Koran. Ada vang di-mulakan s¢jak dart umor budak
itu 6 tahun, ada yang lEbeh dari itu, méngikut
suka ibu bapa s#ndiri. Budak?2 itu di-hantar méngaj:
pada sa-orang Guru Koran atau bélajar di-madrasah.

Pada masa dahulu2-nya, apabila sa-sa-orang ibu
bapa itu ményérahkan anak-nya méngaji Koran pada
za-orang guru, ada-lah jadi "adat di-bawa bérsamal
pulut kuning déngan lavk-nya atau déngan bunga
telor merah sa-pinggan.

Sa-télah di-térima masok méngajl, anak itu
meénguji-lnh sa-hingga ia tamat 30 juz Koran la-itu
pénghabisan péngajian-nya. Pada ibu bapa yang
mampu, anak-uya itu di-khatamkan tfrus, tétapi ada
pula, ibu bapa sa-télah anak-nya tamat suroh meéng-
ulang hingga tiga, émpat Kali kérana ia héndakkan
si-anak itu chukup lanchar dan fasih fiap2 bunyi
bachaan Koran itu

Kérana héndak méngkhatamkan bachaan Koran
anak-nya, maka si-ibu bapa akan méngadakan majlis
berkhatam, Di-majlis itu di-jiémput orangZ ramai
datang ményaksikan péngajian Koran anak-nya dan
di-muasa itulah juga pehak ibu bapa itu akan




BERKHATAM AND BERKHATAN

Bérkhatam is the ceremony performed upon the
completion of the study of the Koran.

All Malay children are expected by their parents
to be able to read the Koran. Some children begin
lessons at the age of six while others a littie later,
much is jeft to the discretion of the parents. The
children are brought to a Koran teacher or a religious
school for their lessons.

An age-old tradition among parents is to bring
the child to the Koran teacher with the following
gifts: saffron rice with curry or with a plate of
flowers and red eggs. '

Once the child is accepted, he is taught to read
till ke finishes all the thirty sections of the Koran.
If the parents desire it, the child is then considered
as having completed the Koran otherwise the parents
can ask the child to repeat the whole course so that
he will be fluent and faultless in his pronunciation.

To mark the completion of the study, parents
hold a reception known as “Bérkhatam”, The last
chapter of the Koran is read by the child to the
assembly. The parents will present gifts to the



ményelesaikan hadiah2 péngajian pada guru Koran
anak-nva itu. Barang2 hadiah-nya pada biasu-nya
ada-lah: Satu pérsalinan pakaian yang lEngkap, sa-
paba pulut kuning déngan bunga télor-nya sa-kali dan
wang ikut suka ibu bapa masing2.

Pada masa mémbuat majlis khénduri bérkhatam
kadang?2 di-buat sapérti "adat khénduri kahwin, ia-
ity si-anak yang bérkhatam ite di-bfri pakaian sa-
pérti paksian péngantin, di-arak dan di-bawa Kka-
majlis dan di-dudokkan di-ataz pélamin. Darl situ-
lah ia akan méngaji atan mémbacha Koran di-hadapan
orang2 jémputan sémua sérta di-kapit oleh guru
Koran-nya. Di-hadapan pélamin témpat ia dudok
mémbacha Koran itu di-létak-lah juga “nasi adap2”
ia-itu pulut kuning bérsama2 déngan hadiahZ pada
gurg-nya. Sa-téluh habis ia mémbacha itu, bahar-
lih majlis ita di-béri jamuan nasi minyak atau lain2-
nya.

Istindat bérkhatam ini kalau anak2 laki2 biasa-
nya di-buat sa-télah sahaja anak itu tamat péngajian-
nya, tétapi kalau anak pérémpuan sélalu di-buat di-
masa anak pérémpuan itu bérkahwin, sangat sadikit
bénar yang m&mbuat sapérti anak laki2 itu.

Hadiah pérsalinan pada guru itu di-sérahkan apa-
bila tamat méngaji Koran sahaja di-majlis itu, ada
vang mémbuat déngan chara di-hantarkan ka-rumah
gura itu séndiri pérgi bérsama2 déngan anak yang
berkhatam itu.



teacher. These usually consist of a complete suit,
a bowlful of saffron glutinous rice, flowers and eggs,
and some money (the last item depends on the parents’
ability).

Sometimes these receptions are organised on a
scale comparable to a wedding feast. The child,
dressed like a bridegroom, is walked in procession
to the place of reception where he sits in a dais
resembling a bridal pavilion, and reads the Koran
to the guests. He would be accompanied by his
tutor. In front of the pavilion is put the traditional
saffron rice together with the gifts for the teacher.
Aflter this the guests arc entertained to a feast of
“nasi minyak” and other food.

The customary “bérkhatam™ of a boy is usually
performed at the end of the eourse but in the case
of a girl, it is always done at the time of her
marriage.

The gifts are either presented to the tutor during
the feast, or are brought to the teacher's house by
the boy and his relatives

Sometimes, parents of two or more children who
study under the same tutor hold a “bérkhatam”
ceremony for all their children together. Some



Kadang2 pada sa-siapa yang ada mémpunyal
anak dua tiga orang, masa mémbuat majlis bérkhatam
itu di-sékalikan bérsama2. Ada pula orang yang
mémbuat majlis bérkhatam ini 1&beh bésar daripada
majlis kahwin, kérana méreka bérfikir di-waktu ini-
fah si-anak-nya itu masok bétul dalam surohan ugama
Islam dan akan ménunaikan ségala yang di-pErentah.
kan oleh Tuhan dan Nabi-nya

BERKHATAN: Erti-nya mémbérsechkan diri anak-
nya déngan di-sunatl atau di-s&but orang bérsuchi.

Biasa-nya ibu bapa anak yvang h&éadak bérkhatan
atan ményunatkan anak-nya di-sékalikan déngan mén-
gadakan majlis bérkhatam Koran., Mithal-nya pada
hari Ahad di-buat majlis bérkhatam, pada pagi2 esok-
nva (pagi Ithnin) di-buat-lah ‘adat bé&rsunat itu.
Sélalu-nyn waktu bérsunat ia-lah pada pagi2 ia-itu
di-antara pukul énam hingga sémbilan pagi, kérana
masa itu kulit zakar lémbut. Anak?2 yang bérkhatam
dan bérkhatan ini ada-lah bérumor di-antara 12
tahun dan sa-bésar-bésar-nya 15 tahun, tétapi ada
juga di-buat anak itu maseh kéchil lagi.

Pada ibu bapa yang ta'mampu mémbuat
bérkhatam atau tak maliu bErbélunja bésar, ia mén-
yunatkan atan méngkhatankan anak-nya déngan
méngadakan khénduri kechil. Orang yang ményunat-
kan anak itu di-panggil ‘mudim’ atan tukang sunat.
Sama ada Khénduri bErsunat ini bésar atau kechil,
pulut kuning, bubor puteh dan bubor merah mesti-lah




people give a reception bigger than a wedding feast
because they presume this is the time when their
son has dedicated his life to the Islam faith, and

will be fulfilling the duties commanded by God.
BERKHATAN

“Bérkhatan” means cleansing the child by cir-
cumcision.

Usually parents who wish to have their child
or children circumcigsed armange the cdircumcision
together with the “Berkbatam", Le., on a Sunday
they have the “Berkbatam™ ccremony and the next
moming the circumcision. The operation is per-
formed in the early part of the moming, normally
between &ix and nine o'clock because during this
time the foreskin is believed to be soft.

There is no specific age for circumcision. It
ranges from ten to fifteen years old, and in some
CASCS even younger.

Parents who cannot afford or, are unable to
have a “bérkhatam” ceremony would simply have a
modest reception for the circumcision. The person
who performs the operation is called &8 “Mudim®.
Irrespective of the size of the reception, saffron
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ada dalam jamuan khénduri itu. Kalan mémbual
khénduri bérkhatan ini sa-chara kéchil, selalu-lah di-
pileh pada pagi hari Juma’at, k€rana pada orang?
Mélaya Hari Juma'at itu ada-lah p&nghulu ségala
hari.

Anak pérémpuan ta'pérnah bérsunat masa majlis
bérkhatam sapérti anak2 laki2 tétapi di-buat sa-chara
kéchil2 sahaja, itu pun oleh bébfrapa orang pérem-
puan sa-3ama pPErémpuan.

Anak pérémpuan boleh di-sunatkan dari =sa-
kéchil-nya sa-lépas b&rumor 40 hari hingga sa-
bésarZ-nya 12 tahun. Tukang sunat-nya ia-lah Mak
Budan atau sa-zsiapa orang tua pérémpuan yang biasa.

Pada masa sékarang ini banyak orang2 Mélavu
téerus ménghantar anak méreka bérsunat pada tabib
(doktorZ) kérana héndak méngelakkan adat dan reng-
kus s&rta boleh méndapat pérubatan yang mudah dan
sétnang. Tambahan pula boleh jadi IEkas baik-nya.




glutinous rice and porridge are always served Lo the
guests. A simple reception is often held on a Friday,
for it is considered the most auspicious day.

In the case of a girl the ccremony is less
elaborate. The gathering is simple and even that
15 confined to only the women folks.

Girls can be circumecised from as early as forty
days old or when they reach puberty. A midwife
or an old woman performs the operation.

Nowadays most people prefer to take their
children to a doctor to avoid all the unnecessary
fuss. Besides, with proper surgical technique and
medical care, less complications arise from the
operation and the recovery is faster.



'ADAT BERTINDEK

Bértindek erti-nya mé&lobangkan bibir télinga di-
chuchok déngan jarum.

"Adat ini ada-lah warisan dari "adat orang2 Hindu
a¢jak bebérapa lama dahulu ia-itu pada masa orang2
Mélayu dan négeriZ2 Mélayu dahulu-nya di-bawah
kuasa kérajaan Hindu.

Bértindek int hanya-lah di-buat bagi anak pérém-
puan, déngan tujuan untok mémakaikan pérhiasan
daripada émas, perank yvang pértatah pérmata sapérti
intan bérlian dan lain2. Pérhiasan yang di-pakai di-
télingn ini bérbagai2Z: Anting2, kérabu dan subang,
Ini hanya-lah meénjadi perhiasan sa-mata2.

Bértindek boloh di-lakukan sé&jak anak kéchil lagi,
in-itu apabila anak itu télah ‘lépas hari’ értionyva sa-
télah anak itu I&pas 44 hari. Atan pun méngikut suka
ibu bapa séndiri — ada vang di-tindek masa bérumor
sa-lahun, dua tiga tahun dan ada yvang sa-télah anak
itu gadis. Pendek-nya amor dan masa bértindek ta’
ada két&tapan pada “adat-nya, Melainkan ikut keésu-
kaan, késénangan dan kEémampuan ibu bapa itu sén-
diri. Kadang2 ada pula ibu bapa vang b&rniat atau
bérkaul — Kalay anak-nya sudah pandai bérjalan,
sudah pandai bérchakap atau sudah tamat méngaji
buhiarn di-tindek. Tukang tindek in-lah Mak Bidan
juga, atau s&barang orang tua yang télah biasa
ménindek télinga dahulu-nya.




THE CUSTOM OF EAR-PIERCING

“Bertindek™™ means plercing the ear-lobes with
a needle,

This custom is a heritage of the Hindu period,
presumably from the time when Malaya was under
the control of the Hindu kings of the fourth century.

Ear-piereing is only done to girls for the purpose
of adoming their cars with omaments made of goid
or silver, inlaid or studded with diamonds or other
gems. These ornaments viz. ear pendants, ear studs
or solitaire are wormn daily or on festive occasions
to enhance their beauty.

The piercing of a girl's ears can be done when
she is still a baby; as carly as forty-four days after
birth. In most cases it is left to the diseretion and
convenience of the parents; some prefer it to be done
when the baby is one year old or two or three;
others prefer to wait till the girl is about to get
married. No specific time or day is required to per-
form this ceremony. Somelimes parents make a
vow to have their child's ears pierced on a certain
occasion, say when the child ean walk or talk or



Masa méngndakan ‘adat bértindek ini hanya di-
buat khénduri kéchil atau khénduri biasa atau di-
namakan khénduri dos sélamat. Mula2 di-bacha doa
sélamat dan tolak balw’ oleh orang2 tua laki2, jamuan-
nya sélalu ada di-buat bubor puteh dan bubor merah
di-sérta pula déngan pulut kuning dan lain2 jamuoan.
Sa-habis doa sélamat dan khénduri kéchil itu baharu-
Iah Mak Bidan itu ménindek atan ménchuchok jarum
pada bibir télinga anak itu kédua bflah-nya. Pada
hujong bénang-nya itu di-taroh-lak dua potong lunyit
di-gantongkan dan tinggal-lah di-situ hingga lobang
tindek itu tflah kéring. Kunyit itu guna-nya supaya
miénahan darah daripada kéluar banyak.

Ada juga ibu bapa yang meénindek anak lélaki
nya kérana Anak IakiZ-nya itu rapa-nya sapérti bapa-
nya. Tindek sapérti ini hanya di-buat pada sa-bElah
télinga sahaja, jarang sékali kiédua2 beélah-nya
Tétapi ini bukan-lah satu "adat yang tétap, hanya-
ialh sabagai niat atan nadzar ibu bapa sahaja.



upon the completion of the learning of the Koran.
A mudwife or a person who is skilled in plercing
ears will do the operation,

Before the actual operation, a small or simple
feast is held. The food served on this occasion con-
sists of white and red porridge and yellow glutinous
rice and any other food that the host can afford
After the “benediction” and feast, the midwife plerces
the eara with a threaded needle. At cach end of the
thread is tied & small piece of turmeric. They are left
to hang till the holes heal. The turmeric is believed
to prevent excessive bleeding.

There are parents who have their son's ecar
pierced. This is done only when the son resembles
the father. Only one ear is pierced. Unless the
parents make a vow this custom is not compulsory.



"ADAT MATI

Su-sn-orang yang télah putus nyvawsenya ada-lab
di-s&but déngan pérkataan yang Ebeh halus méninggal
dunia atau telah kémbali Ka-rahmatu'llah: értinya
télah pulang kapada péngasehan Allah atau Tuhan,

Apabila sa-sa-orang sakit kuat pada “adat-nya
orang itu di-jaga atau di-tunggu oleh anak buah-ny:a.
saudara mars-nya atau pun kaum kéluarga-nya. Sa-
télah di-kétahui bétul ada tanda2 vang orang itu akan
putuz nyawa maka ia di-ajariah ménvébut atau
meénguchap ‘kalimah shahadat’. Sa-sudah putus nya.
wa-nya, (kalag di-waktu malam mépanti siang-nya),
in di-bachakan Surah Yasin oleh anak buah yang
menunggu-nya sa-panjang malam itu.

Sa-télah putus sahaja nyawa tadi — tangan si-
mati itu didakapkan ka-tuboh-nya, tangan kin di-
siu-bélah bawah dan tangan kanan-nya di-atas (sapérti
orang séembahyvang). Kémudian di-bétulkan lain2
anggota-nya; mulut kalau térbuka di-katupkan, kéduas
bélah kaki-nya di-lunjorkan dan akhir-nva mayat itu
di-baringkan méngadap kiblat, épas itu di-tutup
déngan Kkain lépas atau Kkain panjang dari hujong
kaki ka-hujong rambut. Di-atas tangan-nya sélalu
di-l&takkan sa-bilah pisau kéchil.

Méngikut kéhéndak ugama tiap2 kématian, mayat
itu héndak-lah di-tanam atau di-kébumikan sa-bérapa
ségéra. Tidak baik kalaw mayat itu di-lambat2kan
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CUSTOM PERTAINING TO DEATH

A person whose life has come to an end is
cuphemistically referred to as “having left this earth™
or has "returned to the mercy of God".

When a2 person is in his death bed, it is cus-
tomary that his family and relatives be at his bed-
side to tend to his last needs and wishes. If it is
obvious that he will not survive he will be asked
to “utter the confession of faith”. If a person dies
at night the corpse has to wait till dawn before it
is - buried. Meantime, his children and relatives
keep watch throughout the night and read a section
of the Koran (Section 22 of the Koran, Chapter
Yasin).

Upon deéath, the person’s hands are arranged in
a clasping position with the right hand on top of
the left as in a praying position. Then the other
parts of the body are properly arranged: an open
mouth is closed; the hands and legs are straightened
and the corpse in placed facing the direction of Mecca.

Very often a2 small knife is placed on the hands.
Finally the corpse is covered with a shroud.
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atad pun di-simpan lama. Oleh itu sérta meérta
putus sahaja nyawa sa-sa-orang itu, maka deéngan
ségeru-lnh anak buah-nya bérikhtiar mémbéri tahu
méngumpulkan sanak saudara, kaum kéluarga, saha.
bat handai jauh dan dékat, dan méngadukan hal kéma-
tian itu pada pehak yang bérkénaan. Di-antara-nya
pula bérbfianja barang?2 kafun sa-léngkap-nya sa-
perti kain puteh, kapas, pachai, bunga2, ayer mawar,
papan Jong, batu nisan, dan ada yang pérgi méngambil
kéranda di-magjid2 ataun pérsakutuvan vang ada
menyimpan-ny.

Sa-télah mavat itn di-mandikan oleh tukang
mundi mayat, maka térus-lah di-kapankan. Sa-habis
sahaja di-kapankan, maka baharu-lah di-suroh anak
istéri-nya atauy sandara mara-nya yang hampir,
meénabur pachail pada si-mayat ite. Lépas itu maka
di-ikat-lah kain kapan itu déngan ‘ikat lima' dan
térus-lah di-sémbahvangkan sama ada di-rumah-nyva
atan di-masjid. Kémudian muayat ita pun di-masok-
kan ka-dalam kéranda dan di-tutup déngan kain
rahap.

Pada masa mayat ilu di-usong déngan kéranda
itu maka ada-lah jadi adat pada orang2 Mélavu ia-
itu: Anak chuchu si-mati yang kéchil2 di-suroh
ményusup di-bawah kéranda atan usongan itu tiga
kali pulang balek, sa-télah itu pada masa mayat itu
mula bérgérak, maka di-tabur-lah béras kunyit. Ada
pula ’adat lagi, ia-itu kalau-lah si-mati itu mati-nya
pada hari Sabtu atau Sélasa, S&lalu-nya pada masa
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According to religious teaching a corpse must
be buried as soon as possible. In other words it is
undesirable to delay the funeral. For this reason,
immediately upon a person’s death, the children will
inform relatives and friends, report the death to
the proper authorities and make preparations for
the funeral. The following items would be needed:
a shroud, white cloth, cotton wool or wadding, sandal-
wood dust (for sprinkling on the corpse), flowers,
rose water, coflin (a Malay coffin is bottomless)
tombstone and a hearse (which is borrowed from
a mosque or an association).

After the dead body is bathed, it is given
ablution and shrouded. The deceased’s wife and
children and relatives will then sprinkle sandalwood
dust on the corpse before the shroud is tied at five
places (hence the term “ikat lima™) and put into
the coffin. This is then followed by prayers.

The coffin is put into the hearse which will be
covered with a pall. Before the hearse is carried
away, it is customary that the young children of the
family walk under the hearse three times,
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mayat itu bérgerak ka-kubur, maka di.rumah, yang
di-tinggalkan itu di-péchahkan su-biji pinggan atau
mangkok, atau sa-képing papan dinding atau papan
lantai atau sa-bidang atap di-tanggalkan daripada
rumah ity dan ada pula yang méméchahkan sa-biji
kélapa dan mélépaskan sa-ekor ayam di-atas kubur-
nya, Konon méngikut képérchayaan méreka kalaun
bérbuat bagitu si-mati itu tidak akan méngambil sa-
sa-orang anak buah-nya mati bérsama-nya kémudian
hari lépas-nya kélak. Kalau tidak harus salah ssa-
orang daripada anak buah-nya akan turut dia pula
mati tidak bérapa hari kémudian-nya.

Padn masa mémbawa atau méngusong mayat itu
ka-kubur, wméngikut képérchayaan ada-lah Ileébeh
hormat dan kalag mayat ite di-pikul béramai2 dan
rumah hingga ka-kubor, walau jauh atau dékat.

Puacln masa mayat itu maseh ada di-rumah, sa-
siapa orang yvang datang ménziarah atau mélawat
ada-lzh 1ébeh baik diam sambil mémbacha fatehah
snbagai hadiah kapada si-mati itu, daripada bércha-
kap2 lain, dan ada-lah bérdosa kalau pula makan
minum di-rumah si-mati itu sa-lagi ia ada di-rumah,
kichuali sa-1&pas mayat itu di-kuburkan.

Sa-télah mayat di-kuburkan atau di-tanam di-
dalam kubur-nya dan di-timbus dan sa-bélum sémua
orang pulang, maka sa-orang imam atan sa-orang. tua
mémbacha talkin. Apabila habis tuan imam mém-
bacha talkin dan doa, maka orang2 pun kémbali-lah
ka-rumah masing2.



As the hearse leaves for the cemetry, saffron
rice is strewn. If a person dies on a Saturday or
a Tuesday custom dictates that a bowl or a plate
be broken, or a picce of wood taken from the wall
or the lloor or a piece of atap be cut into small pleces.
Or instead, it is also customary to split a coconut
or sct a cock free at the grave. According to super-
stition or belief, this will prevent the dead person
from taking his children with him.

According to Mzalay belief the dead man is well

respected , if the corpse is carried by many people
from the house to the cemetry.

Before the burial, visitors to the house generally
sit silently and read the first section of the Koran
as a token of respect to the deceased. It is improper
to eat or drink when the deccased is still in the
house; but not after his bunal

After the interment a prayer is read over the
grave. The people then returm home for a feast
in honour of the deceased. Some people honour their
dead for three or even seven successive nights;
usually benediction feast is held on the first day of
interment, the third day, the seventh day, the twen-



Di-rumah si-mati itu sélalu pula di-adakan khen-
durt arwah. Ada vang mémbuat khénduri arwah itu
tiap2 malam sa-hingga tiga, atau tujoh malam. Ada
vang buat sa-kali pada hari turun tanah, di-turut
pacla méniga, ménujoh, dua puloh, émpat puloh dan
sa-ratus hari, sa-lépas itu di-ulang pula tahun2. Pada
mai Khéndurt arwah ini sélalu-lah di-rumah ity di-
bacha ‘tahlil’ oleh sfmua orang yvang hadzir dalam
khénduri arwah itu, lépas itu baharu-lah di-bérn
Jamuan,

Arwah tahunan sélalu di-buat pada bulan Sha'-
aban, ia-itu bulan yang kédélapan dalam bulan Islam
atan lébeh térkénal déngan nama ‘Bulan Arwah'
Khénduri arwah tahunan ini boleh-lah di-katakan di-
buat oleh tiap2 rumah orang Mélayvu dalam Bulan
Arwah itu dari awal bulan hingra ka-akhir bulan
Ada juga pada sa-téngah kampong khénduri arwah
itu di-buat di-masjid bagi sémua kéluarga di-kampong
itu.




tieth day, the fortieth day and the hundredth day.
It is then commemorated once each wvear. At such
feasts a service is performed to ask blessings for the
deceased.

“Commemoration Day” is usually held in the
month of Sha'aban, that is, the eighth month of the
Mohammedan Calendar. It is better known as “all
souls’ month”. This “feast for all the souls” is held
in every Malay family during the month of Sha’aban
{on any day of the month). In kampongs instead
of having the feast individually, the villagers gather
at the mosque and observe the occasion together.
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HARI RAYA PUASA

Han Raya Puoasa ataun di-panggl juga Han Raya
Fitrah (ldil-fitri). Hari ini jatoh pada 1 haribulan
Shawal. Tujuan hari ini ia-lah orang2 Islam mé&raya-
kan tamat-nya bulan puasa sa-lama tiga puloh hari.
Di-zsa-bélah Asia Ténggara Hari Raya ini di-hormati
déngan bésar-nya. Pada pagi2 Hari Raya itu orangl
Islam pérgi sémbahyvang Hari Rayva di-masjid, 1épas
itu méreka pérgi ménziarah sahabat handai, mélawat
ka-kubur. Dan di-rumah2 orang2 Mélayn khas-nya
di-sédiakan kueh2 méngikut kadar masing2. Pada
hari raya ini tiap2 rumah orang Mélayn meémbuatl
kétupat, l&pat dan lain2 kérana di-buat khénduri.

AWAL MUHARAM

Ta-lah awal tahun orang2 Islam ia-itu jatoh pada
satu haribulan Muharram, meéngikut kiraan tahun
Hijrah. Pada han orang2 Islam méraikan-nya déngan
mmalakan pérjumpaan2 ramai  sapérti  sukan,
jamuan dan lain2. Tahun Hijrah orang2 Islam ito
mula di-kira dari tarikh nabi Muhammad bérpindah
dari Mékah ka-Madinah. Jadi Hijrah itu ma'ana-

ny2 bérpindzh.
BERPUASA,
Bérpunsa ia-lah satu danpada rukun2 Isiam,

wijib bagi sémua orang2 Islam, laki2 atan pérémpuan
méngerjakan-nya.




HARI RAYA PUASA

This festival is also known as HARI RAYA
FITRAH (Idil "fitri). It falls on the first day of
the tenth months (Shawal) of the Mohammedan
Calendar (Hijrah). All Muslims observe this day
to celebrate the end of the fasting month. In South
East Asia this holiday is celebrated with pomp. In
the morning Muslim people go to the mosque to
pray, after which they visit their friends. Later
on they visit the graves. In every Malay household
special preparations of “ketupat” (square or poly-
gonal packets of rice), “lepat” (glutinous rice steam-
eéd in banana leaves), cakes and jellies are made.

AWAL MUHARRAM — NEW YEAR'S DAY.

The first day of the Muslim calendar year.
Modern Muslims celebrate the occasion by organising
sports, cntertainments and other activities. The
Hegira (Hijrah — Muslim Calendar) is reckoned on
the date when Prophet Mohammed migrated from
Mecea to Medina (A.D. 622). Therefore Hegira

(Hijrah) means migration.
BULAN PUASA —MONTH OF FASTING.

During the ninth month (month of Ramdzan)
Muslims are obliged to fast, that is, they “desist from
eating and drinking from early moming to evening™
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Bérpuasa itu 1a-lah  meénahan din  daripads
memakan dan méminum sa-suatu pada siang hari,
tétapi di-bolehkan makan dan minum pada malam sa-
lama 30 hari dalam bulah Ranwlzan . Orang vang
berpuasa di-bolehkan makan apabila matahari masok
(lebeh kurang 6.45 pom. méngikut péredaran mata-
nari). Makan sahor ia-lah mémakan sa-suatu pads
malam atau pagi dalam bulan puasa la-itu =a-belum
matahari térbit. Apabila matahari térbit orang vang
hérpuasa tidak-lah boleh mémakan atau méminum

apaZ lagi.

Sa-bélum matahari teérbit orang yang héndak
bérpuasa itu mesti-lah bérniat akan bérpuasa.

Orang Islam laki2 dan peérémpuan di-wajibkan
bérpuasa itu ia-lah sa-sudah baligh, siuman dan bukan
ornnz gile, chukup sihat bukan orang vang térlampau
sakit atasn térlampau lua.

MAULUD NABI

Maulud Nabi ia-lah hari lahir Nabi Muhammad,
ia-itu jatoh pada 12 haribulan Jamadil Awal. Orang?2
Iskim mérayakan atau meénghormati hari itu déngan
méngadakan majlis mémbacha doa dan majlis
sharahan bérkénaan déngan kesah Nabi méngembang-
kan Ugama Islam dan juga majlis2 itu biasa di-akhiri
déngan jamuan makan dan mémbéri makan kapada
kanak2 dan orang2 miskin., Di-sa-téngah2 témpat
di-adakan pula pfrarakan2 vang bésar.
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for a period of thirty days. All Muslim people
who have reached puberty and who are sane and
healthy must fast. They eat only after the
sun has set (around 6:45 p.m.). The last meal be-
fore each fasting day is before break of dawn. At
dawn, the fast begins again. At the end of the last
meal of every day thev make a fresh vow to fast
for the day.

MAULUD NABL

This is birthday of Prophet Mohammed which
falls on 12th of the fifth month (Jamadil Awal). Al
Muslim people honour this day by gathering at the
Mosque to say benediction and attend lectures on
the Prophet's mission to spread the Islam. The ser-
vice ends with a dinner for the people. Food is also
distributed to the children and the poor. Somctimes

there are processions.

ISRA" DAN MIRAJ — THE PROPHETS JOURNEY
AND ASCENSION.

The Prophet's Ascension is on the 27th day of
the seventh Mohammedan month (Rajab). On this
day Prophet Mohammed rcceived the revelation or
power to be the Prophet. “Isra'' means Journey
and “Miraj” means Ascension. According to Koran
the Prophet journeyed from Meces to Jerusalam on
2 “Borak™ (flying horse). Then he ascended to
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ISEA® DAN MI'RAJ

Pada 27 haribulan Rajab hart Nabi Muhanumad
ménérima rukun2 Islam dan péngajaran lain2. Pér-
kataan Mi'rmy tu érti-nya nailk Ka-langit, uniok
ménghadap Tuhan. Pada hari ini tiap2 tahun orang2
Islam méngudakan majlis mémbacha kesah Nabi
Mi'raj itu di-ségala majlis2 di-kampong?2 dan sabagai-
nya, Mengikat Kornan Nabi bérjalan déngan Borak
dari Mekah ka-Jerusalam.

MANDI SAFAR

Hari mandi safar di-raikan oleh orang2 Mélayu
ia-lah pada hari Rabu yang pénghabisan dalam bulan
Safar. Méngikut képérchayvaan pada bulan Safar itu
banyak nahas dan mérbahaya; Jadi pada hari itu
orang2 Islam di-suroh bérdoa méminta di-jauhkan
dari bala’., Di-Singapura orang2 Mélayu mérayakan
hari Safar pérgi ka-tepi laut déngan pakaian yvang
chantek dan elok. Témasha muandi Safar ini sangat
di-raikan oleh orang2 di-Mélaka. Méreka bérsuka ria
dan makan minum di-béberupa témpat; akan tétapi
vang mashhor sékali ia-lah di-Tanjong Kéling, Pulau
Bésar dan Machap.

HARI RAYA HAJI
Hari Raya Haji di-sébut juga Hari Raya Korban

in-itu pada 10 haribulan Dzul Hijjah. Pada masa im
orang haj wukuf di-padang Arfah dan pada harn
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heaven to reccive the commandant. Every year, on
the 27th day of the month of Rajab, Muslim people
assemble at the mosques to read the story of the
Prophet's Ascension.

MANDI SAFAR — "SAFAR" BATH.

This oceasion is celcbrated by Malay people on
the last Wednesday of the second month (Safar)
of the Mohammedan Calendar. According to the
belief, the month of “Safar” is rife with mis.
haps and dangers. Thus to avert these evils, Musiim
people are asked to pray devoutly. In Singapore,
people dress in gay clothes and go to the seaside to
celebrate “Safar” day. In Malacea “Safar” day is
even more popular. Big celebrations are held, parti-
cularly at places like Tanjong Keling, Pulau Besar
and Machap. “Mandi Safar” marks the end of the
fatal month and the bath signifies “cleansing off
dangers and mishaps™.

HARI RAYA HAJI —THE FEAST OF THE
PILGRIMS.

HARI RAYA HAJI (literally means Pllgrims'
festival) is also called Hari Raya Korban. It is
on the 10th day of Zul Hijjah (twelfth month of
the Hegira). On this day the pilgrims at Arfah
(a holy field in Arabia) walk round the Ka'aba
forty times. For three days, starting with the

-
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sa-puloh, sa-bélas atau dua bélas hari bulan itu orang
mémotong kambing, 1émbu, unta, kérana bérsédékah
kapada fakir dan miskin. Di-Mékah orang2 korban
di-sa-bunh témpat nama-nya Mina dan sini orang2
boleh korban di-masjid2. Daging binatang ini di-
bérikan kapada orang2 kampong itu.

MAKAN SAHOR

Makan yang pénghabisan sa-bélum térbit subuh
dalam bulan puasa.

SEMBAHYANG TERAWEHN

Sémbahvang im tidak di-wajibkan. Sémbahvang
ini di-luksanakan sga-lépas bé&rbuka dan di-mulakan
pada waktu 7.45 malam ‘salépas sémbahyang Isa’
Orang2 vang bérbuat ini sémbahyang sa-banyak 20
kali dan masa vang di-ambil-nya ia-lah kira2 satu jam.
Boleh di-buat b&rséndirian atau bérjéma’ah.

BERTADARUS

Mémbacha Koran pada tiap2 malam  puasa.
Orang2 mémbacha Koran ménghabiskan satu juz pada
tiap2 malam. Bachaan Koran ini di-jalankan hingga
akhir bulan puasa. Pada tiap2 malam, bachaan
Koran bérmula pada pukul 9.00 hingga pukul 12.00
téngah malam.
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10th day, people slaughter goats, cows and camels and
give alms to the poor and the needy. In Mecea
people offer sacrifice in the mosques at a place called
Mina. The flesh of the animals is then distributed

among the villagers.
MAKAN SAHUR.

The last meal of each fasting day usually in
the early hours of the morning.

SEMBAHYANG TERAWEH - NIGHT PRAYERS
DURING THE FASTING MONTH.

This prayer is not compulsory and is performed
at T:45 pm. It is said as many as twenty
times and takes about one hour.

BERTADARUS.

“Bértadarus™ is the reading of the Koran on
every night of the fasting month. Fach night a
section of the Koran is read till at the end of the
month the whole book is completely read. Every
night, reading of the Koran starts at nine
o'clock and finishes at mid-night.

FITRAH — TITHE (IN KIND).

Every Muslim is obliged to give tithe. It is
paid during the period between the 2Tth day of

0



FITRAH

Tiap2 orang Islam wajib mémbéri fitrah; fitrah
ini dib®ri dari 27 haribulan Ramdzuam ( puasa)
hingga pagi hari raya sa-bélum sembahyang hari
rava.  Fitrah ia-lah sa.gantang béras atau harga-nya
dan fitrah ini tidak boleh bérhutang atau di-bayar
pada tahun lain.  Orang2 yang haros ménérima fitrah
it in.dah oranz? tus yang kuat thadat-nya, anakZ
yatim, pérémpuan janda dan orang2 miskin yang
tiada bérdava upaya lagi.

ZAKAT

. Tiap2 orang Islam yang mémpunyai harta binda,
tanah Iadang, dan binataneg2 t&rmak wajib mémbayar
zakat. Bakat ini boleh di-sbayar dari wang atau
bijiZan atau binatang térmak dJdan lain-nya. Banyak-
nya pémbayaran zakat ini jalah 26z danpada harta2.
nya

TUJOH LIKOR

Tujoh hari sa-b¥élum Hari Raya, sa-buah lampu
minyak atan tanglong akan di-pasang. Esok-nya di-

pasang dua, sa-hingga tujoh buah tanglong di-pasang.
Tujvan-pya mimasang tanglong? ini ia-lah héndak
meénerangkan t2mpat2 yvang skan di-datangi oleh roh
orang2 mati dan jugs kérana birsukaria,




ZAKAT — TITHE (CASH OR KIND).

Every Muslim who posscsses properties such as
land, rice ficlds, buffaloes, cows and goats are obliged
to give tithe on the annual proceeds of the above-
mentioned. The amount of the tithe is about two
per cenl. of the property (or ome forticth of the
income).

MALAM TUJOH LIiKUR (ALL SOULS NIGHT)

Seven days before Hari Raya Puasa a small
oil lamp or a Chincse lantern is put up in front of
every Malay house. Every night onc more lamp
or lantern is added until the seventh night a com-
plete row of seven lamps is lit. The purpose of these
lamps (lanterns) is to welcome the souls of the
departed who are believed to be visiting their families
that night.



PENAMBAHAN A
ADAT MENJUNJONG DULI

Di-adakan pada pagi hari raya ia-itu sa-lépas
sémbahvang. Orang2 bésar dan orang2 kaya, péga-
wai2 Kérnjaan, pénghulu2 pérgi ka-istana méngadap
dan ményémbah Sultan. Dan lagi pada hari tabal
dan puja umor Sultan di-adakan juga istiadat ini,
‘Adat ini di-buat pada négéri2 yang ada bérsultan
sahaja.

PERUSAHAAN BATEK

Pérusahaan batek sahaja-lah yang boleh di-kata-
kan pErusahaan yang tunggal yvang di-modali oleh
pémodal2 Mélayu. Pérusahaan térstbut méngguna-
kan bahan2 sapérti kain puteh, lilin dan lain2 bahan
pénchélop vang di-datangkan dari luar négéri.

Pérusahaan mémbatek ini ada-lah bérpusat di-
Kélantan. Munchol-nya  beberapa tahun sa-bélum
pérang dahulu. Di-antara tahun 1947 dan tahun 1950
pérusahann ini mulai mérosot di-sébabkan oleh bebér-
apa hal, tétapi mulai tahun 1951 pérusahasn mém-
batek ini mémunchak pula laris-nya. Béribu2 kodi
batek2 lilin dan stencil dapat di-kéluarkan dalam sa-
hari. Oleh itu ramai ténaga buroh — laki dan pérém-
pun térmasok kanak2 di-gunakan, Di-sa-t&ngah2
témpat- mémbatek itu dapat méndirikan kelang péru-
sahaan-nya vang agak bésar.



APPENDIX—A

HOMAGE

This custom is praclised only in states where
there are sultans. On the moming of Hari
Raya Puasa, after prayers, V.ILP.s, wealthy
people, government officiais and chieftains £0
to the Istana to pay homage to the Sultan
Similar ceremonies are held on the Sultm‘;
Birthday and Decoration Day,

THE BATEK INDUSTRY

The batek industry could be considered to
be the only Malay traditional enterprise. This
industry uses a variety of materials such as
white cloth, wax and various kinds of dyes most
of which are imported.

The Industry has existed for a long time
and is mainly centred in Kelantan. For several
reasons this industry did not do very well be.
tween the years 1947 to 1951. However, at the
beginning of 1851 the sales took a sudden turn
and reached its peak in the same year, resulting
in a mass employment of men, women and
children in this particular industry. In some
places big factories were built.



Sunggoh pun tiba-nya zaman méleset akibat
kéjatohan harga gétah, t&tapi tidak-lah bagitu
mérusut pulz k¥majuan pérusahaan térsébul. Lang-
kah Kérajaan Pérsékutuan Tanah Mélayu yang mém.
buka péluang kémasokkan kainZ batek stencil Jépun
ka-Mélaya ményeébabkan kémajuan pérusahaan itu
mulai mérosot ia-itu pada pénghujong tahun 1952,

MAIN GASING

BHérmain gasing ia-lah satu daripada pérmainan
kébangsaan orang2 Mélayu dari zaman dahula. Ga.
sing2 itu di-buat daripada téras kayu. Ada b&frma.
cham2 rupa-nya, ada yang bésar dan ada yang kéchil,
Puku guasing itu di-stbut pangsi dan gasing itu di-
pusing déngan tali. Chara blrmain gusing, mula
orang2 vang méngambil bahagian sémua-nya sa.
réntak mémusingkan gasing2 méreka. Siapa yang
gasing-nya mati dahulu dia-lah yang kéna mémusing
dan vang ain2 mémangkah. DéEmikian-lah bérganti2,

MAIN LAYANG

Pérmainan ini bérhubung déngan waktu mémo.
tong padi. Di-masa sékarany pun pérmainan ini di.
gimart oleh orang2 tua dan kanok2 juga. Layang?
ity mémpunyai bfrbagai2 bintvk dan chorak, yang
ada di-létak pEsawat supaya bunyl. Sa-bélum musim
yang, kadane? di-adakan khénduri dahulu.
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The industry suffered a slight sctback after
the slump in the rubber market. This decline
increased rapidly towards the end of 19562 after
the Government had permitted the importation
of Japancse textiles,

TOP SPINNING

Top spinning is one of the Malay National
Games. These tops are made of wood and are
of different shapes, sizes and colours. It is spun
with a string wound round the peg of the top.

The game can be played by any number of
players who will spin their tops simultancously,
The owner of the top that stops first, will have
to spin his top for others to strike. The person
who missex the spinning top will replace
the first loser,

FLYING KITES

different sizes and designs; some emit
when flying. The kite season usually begins
before harvest-time, hence is closely related with
traditional cycle of rural life.
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SEPAK RAGA

Bola Raga yang di-buat daripada rotan. Ini pun
satu kigfmaran kébangsaan. Sa-puloh orang atau
Iébeh mémbuat satu bulatan dan raga itu di-sepak
bérgilir2. Pehak yang mana banyvak s&kali ményepak
din-lah yang ménang. Sukan ini sangat di-gémari
oleh orang2 kébanyakan dan juga kaum kérabat
rajo2. Sékarang ada pula “Sepak Raga Jaring”.




MALAY BASKET BALL

This is another favourite game. The ball
is made of plaited rattan. It is kicked (in suc-
cession) by a party of ten or more people who
form a cirele. The idea is to keep the ball aloft



PENAMEBAHAN B

BUNGA RAMPAL: Champuran bunga? harom daon
duann pandan vang di-hirig2 dan di-gaulkan déngan
minyak wangi. Guna-nya ia-lah untok méngharumkan
rumah dan sa-bagai-nya.

CHEPU: FKotak yvang di-buat daripada logam atau
témbaga. Dua bush kotak bagini di-gunakan untok
ménghantar barang? tanda pértunangan: sa-buak
bérisi chinchin pértunangan dan yane =a-bush lagi
untok wang bélanja. Jikalau wang kértas sa-ringgit
di-taroh di-dalam kotak yung kédua, imi ménunjokkan
bahawa wang hantaran vang akan di-b3ri  in-lah
$100/- jika wang kértas lima ringgil pula bérmaana
lima ratus ringgit dan démikiun-lah =at@res-nya.

CHINCHIN BERTUNANG: Chinchin bértunang ini
di-pakaikan di-jari bakal péngantin pérémpuan oleh
siudara pérémpuan péngantin lakiZ.  Bérbeda déngan
‘adat Barat, di-mana bakal péngantin laki2-lah vang
meényarongkan chinchin pértunangan itu di-iar: bakal
péngantin pfrémpuan,

MAS KAHWIN, TUNAI ataua HUTANG: Peéagantin
laki2 di-kéhéndaki mémbayar Mas Kahwin sa-banyuk
2250 atauw $2250 atan Ebeh di-wakiun bérkahwin.
Wiang ini boleh di-bayar dan boleh juga bérhutang.
Wang ini ia-lah hadiah mutlak kapada istéri. Banyak-
nya wang imi bérgantong atas pérsétujnan kedoa?

b1



APPENDIX—B
BUNGA RAMPAL:

A mixture of sweet smelling flowers and
fragranl screw-pine (daon pandan) cut into
shreds and sometimes sprinkled with scent. Its
use is to provide a pleasant aroma for the sur-
roundings.

CHEPU:

A box made of metal usually brass. Two
of these are used to send engagement requisites
viz, one is for engagement ring and the other is
for money (wang bélanja). If in the second box
a dollar note is put in, it implies that the amount
to be given is one hundred dollars; thus five
dollars mean five hundred dollars.

CHINCHIN BERTUNANG:

Engagement ring. It is not slipped onto the
bride's finger by the bridegroom as is usual in
the West. It is put on the bride’s finger by the
bridegroom’s sister or a close female relative.

MAS KAHWIN, TUNAI atau HUTANG:

It is a bridegroom’s settlement on the bride
ic., an amount (from $2.50 to $22.50 or more)



bélah pehak dan wang ini mésti-lah wang péngantin
Inki2 itu séndin.

Jika istéri méninggal dunia sa-bélum meénérima
Mas Kahwin dari suami-nva bérérti si-suami itu akan
bérhutang Mas Kahwin-nyva ga-umor hidup, Démikian
juga apabila suami méninggul dunia sa-bélum ia
sémpat mémbayar hutang-nya maka ia bérhutang-lah
kapada istéri-nyva sampai bila2. Tétapi dalam pérkara
sapérti ini, biasa.nya istfri akan ménghalakan Mas
Kahwin itu kapada suami-nya.

Mas Kahwin bukan hanya wung, tétapi juga boleh
bérupa apaZ benda yang di-pérsétujui oleh pehak
perémpuzin.

SIREH GENGGAM atau SIREH LATLAT: Karangan
daun sireh dan bunga biasa-nva bérchabang tiga;
sireh ini di-hantar ka-rumah péngantin laki2 sabagai
isharat ménjémput datang bérsanding ka-rumah
pensantin perempual.

Péngantin laki2 tidak akan datang bérsanding ka-
rumah péngantin pérémpuan sa-lagi sireh Iatlat ini
bélum di-térima-nya. Péngantin laki2 akan mémé-
gang déngan dua bélah tangan dalam pérjalanan-nya
ka-rumah péngantin pérémpuan. Sa-bélum péngan-
tin laki2 di-bénarkan dudok di-sisi péngantin pérém-
puan, sireh latlat ini di-ambil oleh Mak Andam lalu
di-legar2kan di-atas képala péngantin pérémpuan
b&rakhir di-chiuvmkan kapada pEngantin pérémpuan
1ku.



paid to the wife upon marriage. It can be paid
cash or as LOU. This money is a husband's

outright present to his wife and only the wife
can make use of it. The amount is generally
settled by mutual agreement. It must be from
the bridegroom’'s own earning.

If the wife dies before the “Mas Kahwin"
s settled the man will owe the money for life.
On the other hand, if the man dies before the
remission he will be in debt forever. But usually
a wife will absolve her husband from the debt
before his death., “Mas Kahwin™ need not always
be in cash. The settlement” can also be in kind
(as stipulated by the girl's parents).

SIREH GENGGAN or SIREH LATLAT:

A “bouquet” of betel leaves arranged in a
three petal pattern. It is sent to the bridegroom
as a token of invitation. Without this “bouquet”
the bridegroom cannot go to the bride's house.
At the bride's house, it will be received by the
chaperon and given to the bride to kiss.

TALAK:

The divorce of a wife by a husband, A
person is allowed, on the first instance, three
divorces; hence the terms “Talak Satu”, “Talak
Dua™ and “Talak Tiga".
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TALAK: Talak ja-lah chérai. Hanya suami yang
bérhak mémbéri talak ini — Talak satu, Talak Dua
dan Talak Tiga.

Talak Satu: [a-lah satu talak yang di-gugorkan oleh
suami pada istéri-nya dan déngan ta'alek, kadhi boleh
ménggugorkan satu talak Kapada istéri sa-sa-orang
Jika istéri itu meéngadu kapada kadhi yang ia télah
di-tinggalkan oleh suami-nya dan tidak di-béri nafkah
vang chukup sa-lama bEb&rapa bulan vang di-téntukan
di-dalam pérjanjian. Kadhi akan ményiasat déngan
sachukup-nya sa-bflum ménjatohkan hukuman.

"Idah: Ia-lah satu tempoh sa-lama tiga bulan sa-
puloh hari (3 bulan 10 hari) bagi sa-orang pérémpuan
vang di-ch&ratkan oleh suami-nya. Sa-lépas tempoh
ini perémpuan itu boleh bérsuami lain, dan dalam
tempoh itu, suami boleh méngambil istéri nya itu
kémbali (rujok) déngan tidak payah bérjumpa lagi
Kapada kadhi, jika talak satu atau dua.

Sa-sa-orang istéri yvang hamil tidak boleh di-
gugorkan talak. Jika istéri di-chéraikan dalim masa
hamil, pércheraian itu tidak sah. “’Idah™, tempoh
tiga bulan sa-puloh hari itu boleh ménéntukan istéri
itu hamil atau tidak, Suami boleh ménchéraikan
istéri-nya sa-lépas istéri-nya mélahirkan anak.

TALAK TIGA: Suami yang télah ménchéraikan
istéri-nya tiga kali bérturut-turat atau sa-kali déngan



TALAK SATU:

' All divorces are by the husband, Oaly when &
husband agrocs then a divoree is sanctioned.
The first divorce is called "Talak Satu” which
is stipulated in the wedding agrecment in which
the husband automatically divoroes (without
calling the Kathi) his wife if be fails to maintain
or deserts her. If a plaint is lodged by a wife
to the Kathi and upon investigation it is found
that the man is guilty. he is called and inform-
od of the charges. If he admits and agrees,
the divorce is sanctioned after the lapse of
thre« months and ten days,

IDAH:

This period (called Indah) is to ascertain
that the wife is not pregnant. If she is pregnant
then the divorce is refused until the baby is deli-
vered. During this period of estrangement if the
couple privately settle their differences and agree
to marry again the first divoree is nullified. In
Malay this is called "rujok”.

TALAK DUA DAN TIGA:

The second divoree iz called “Talak Dua”
and the third one, "Talak Tiga" after which
the “rujok™ or “return to a wife after a nullable
divorce” is not permitted.



kuasa talak tiga, suami itu tidak boleh mérujok .
istéri-nya, melainkan sa-télah istéri itu bérsuamikan
orang lain.

CHINA BUTA (Muhallih): Untok mémbolehkan si-
suami mérujok istéri-nya sa-lépas talak tiga, biasa-
nya suami ity méminta sa-orang lakiZlain déngan di-
upah, bémikah déngan janda-nya dan kémudian mén-
chéraikan pérémpuan, itu, supaya suami yang mula2
itu dapat méngambil balek istéri-nya itu. Pérbuatan
bagini, laki2 yang méngambil upah itu, dl-panmril
“China Buta”.

WALI: la-lsh orang vang boleh ménikahkan sa-sa-
orang pérémpuan Kapada sa-sa-orang laki2 ia-itu bapa
atan dato' sa-bélah bapa-nya atau abang atau adek
vang télah chukup umor atau bapa saudara sa-bélah
bapa-nya. Wali ini mésti-lah bérugama Islam, "akil
baligh dan siuman.

WANG HANTARAN atau WANG BELANJA:
Wang yang di-béri kapada ibu bapa atau kéluarga
péngantin  pérémpuan oleh ibu bapa atau kéluarga
atau péngantin Iaki2 untok bflanja méngadakan kérja
kahwin. Banyak-nya wang hantaran ini bérgantong
Eapada kémampuan péngantin laki2.




CHINA BUTA (MUHALLIH):

Before the man can marry his former wife
after "Talak Tiga"” his wife has to marry an-
other man, The husband usually pays another
man to marry and later divorce the wife. A
man who accepts payment for such a wedding
is called “China Buta”. Several eéxplanations
have been offered for the usage of this expression.

WALIL:

The guardian of a bride. Its meaning is
limited, for unlike Western meaning, it is applic-
able only when the person is the girl's own
father (not the adopted or foster father), grand-
father, elder and younger brother and paternal
uncles. Even these people are subject to cer-
rain conditions: (i) must have reached puberty
(i) must be sane (iii) god-fearing and has not
violated any tenets of Islam.

WANG HANTARAN or WANG BELANJA:

Money given to the bride’s parents to defray
wedding expenses, This amount varies with the
wealth of the bridegroom,



